Mebynapogau Hay4aHu Ky
CABPEMEHA CPIICKA QOJIK/IOPHCTHKA 17
Tpuwh, 2—4. oxrobap 2026.

KHbUTA ATICTPAKATA
141
ITPOI'PAM CKYIIA

=

International Scientific Conference
CONTEMPORARY SERBIAN FOLKLORISTICS 17
Trsié, October 2—4, 2026

BOOK OF ABSTRACTS
AND
CONFERENCE PROGRAMME

beorpay — Tpmuh, 2026
Belgrade — Ti3i¢, 2026



H30a6auu
Yapyxeme ¢ponxropucra Cpbuje, beorpag
Yuusepsurercka bubmuorexa ,,Cserosap Mapkosuh”, beorpag
IIHCTUTYT 32 KBFDKEBHOCT U YMETHOCT, beorpay

Hayuro-o6pasosro xynrypuu nentap ,Byk Kapaguh”, Tpmh

3a usdasaue
Hanujena ITonmosuh Huxomuh
Anexcanpap Jepkos
Csernana [leatosuh
Hukona Henagosuh

Ypeonuye
Mapuna Mnagenosuh Mutposuh
Ana banuh Ipy6bummh

Ipunpema sa mmamny
Marea Muomesuh

ISBN 978-86-7301-241-4 (YBCM)

Imamna

Copy Studio

Tupax

60 mpumepaxa

Odparcasare ckyna nodprca.o
MuHucTapcTBO HayKe, TEXHOOMWIKOT PasBoja M MHOBALHja

Penybmxe Cpbuje



Yapyxeme ¢ponxropucra Cpbuje, beorpag
Yuusepsurercka 6ubnuorexa ,,Cserosap Mapxosuh”, beorpan
IIHCTUTYT 32 KBFDKEBHOCT U YMETHOCT, beorpay

Hayuro-o6pasosro xynrypuu nentap ,Byk Kapaguh”, Tpmh

Mebynapoguu HaydHu cKyn
CABPEMEHA CPITICKA @OJIKJIOPHCTHKA 17
Tpuwh, 2-4. oxrobap 2026.

Association of Serbian Folklorists, Belgrade
University Library “Svetozar Markovi¢”, Belgrade
Institute for Literature and Art, Belgrade
Scientific, Educational and Cultural Center “Vuk Karadzi¢”, Trsié

International Scientific Conference
CONTEMPORARY SERBIAN FOLKLORISTICS 17
Trsié, October 2—4, 2026






ITporpamcku oxbop

npo¢. np Ana baruh Ipy6bumh, Brma nayana capagauna, Muacturyr
3a €THOJIOTHjY M aHTPOIIOJIOTHjy / BaHpeHA NPodecopKa,
Opermete 3a eHOMOrHjy 1 anTpononorujy, Punosodexu paxyrrer
Yuusepsutera y beorpany, beorpan, Cpbuja

ap bparko banosuh, Bumm Hayysu capagsuk, ETHOrpadekn uHCTUTY T

CAHY, beorpag, Cpbuja

ap Enena Bapbynecky, Hayuna caseranna, Qonknopau apxus
PymyHCcKOT aKafieMCKOr HHCTUTYTa, YHuBepauteT babem borbaj
y Kny»x-Hanoxu, Knyx-Hanoxa, Pymynuja

npod. ap Mapraper bajcunrep, pegosna npodecopka / HaydHa
caBetHuna, One/beme CIIOBEHCKUX je3UKa U KIIKEBHOCTH,
VYuusepsuter I[Ipuncron, Iby Ilepsu, Cjenumene Amepuuke
Hpxase

npo¢. gp Janmujena Bemumuposuh, Barpegsa mpodecopka, Oumosodexu
daxysrer Yuusepsurera y beorpany, beorpag, Cpbuja

npod. 1p Monuxa Boxmak, Banpeana npodecopka, Mucruryr 3a
€BPOIICKE, AaMEPHYKE ¥ UHTEPKyATypanHe cryauje Canuenna
yHuBepsurera y Pumy, Pum, HMranumja

np Hejan Wnuh, HAYYHU CapagHUK, VIHCTUTYT 32 KBUIKEBHOCT U
ymerHocT y Beorpany, beorpan, Cpbuja
aKajieMuK JeseHa JoBanosuh, Hay4Ha caBeTHHIA, MysuKomomKu

uncruryt CAHY, beorpag, Cpbuja

npod. ap Tammua Kabakosa, BanpegHa npodecopka, YHUBEP3UTET
Copbona, [Tapus, Opannycka / ucrpaxusaunna, HucruTyT sa
cryaumje crmaBucTuke npu Pyckoj akagemuju Hayka, Mocksa, Pycuja

ap Cama JTasapesuh Papiak, mayuna casernma, MucruTyT 3a momurimaxe
cryauje, beorpan, Cpbuja

np Jlucu Jlajuecre, HaydHa caBeTHMI[A, ECTOHCKM KIM)KEBHH MY3€j,
Tamuw, Ecronuja

npo¢. ip Ana Jlynea, pefoHa npopecopka, MucrutyT 3a ernonorujy
u donknopucruky ¢ Ernorpapcxum mysejem, Coduja, byrapcxa

po¢. ap Teo Megep, npodecop emepurtyc, Yuupepsurer y [ponureny,
I'ponuren / Hayunu caetHuK, Meprenc Mucruryt, AMcreppam,
Xomanpuja



ap Aua Mununkosuh, Hayuna capaguuna, FIHCTUTYT 32 KEbMIKEBHOCT
u ymetHoct y beorpany, beorpag, Cpbuja

#p Mapuna Miagenosuh Murposuh, vayuna capagauma, Mucruryr
34 KEMIKEBHOCT M YMETHOCT y beorpazy, beorpan, Cpbuja

ap Mapjera ITuck, Hayuna capaguuia, MiHCTUTYT 32 €THOMY3HKOIOTH]Y,
Hayunoucrpaxusauku nenrap CroBeHauKe akajieMuje HayKa U
ymerHocTH, Jbybmana, Crosenuja

npod. gp Banentuna ITurymuh, pegosna mpodecopxka, Dunosodeku
daxyirrer Yausepsurera y ITpuurrisu (ca mpuBpeMeHIM cefUIITEM
y Kocosckoj Murposunm), Kocoscka Murposuria, Cpbuja

npod. ap [anujena ITonosuh Hukomnuh, penoBHa mpodecopxa,
Dunosopcxu paxynrer Yuusepsurera y Humry, Hum, Cpbuja

npod. sp Hemama Pagynosuh, pegosuu nmpodpecop, Oumononkn
daxynrer Yuusepsurera y beorpagy, beorpaz, Cpbuja

OpranusanuoHu ogdop

ap Ana banuh Ipy6ummuh, Qunosodcku paxyarer Yuusepsurera
y beorpany

Mcp Mapuja Bpamanan, goxropany Punosodcekor daxynrera
Yuusepsurera y beorpany

Mcp Muuna Bysenosuh, goxropang @unosopekor paxymrera
Vuusepsurera y beorpany

npod. gp Anexcanpap Jepkos, Yuusepautercka bubmorexa ,,CserTosap
Mapxosuh”, beorpag

ap Mapuna Mnagenosuh Mutposuh, MucTuTyT 33 KibrdkeBHOCT
u ymeTHOCT, beorpay

ap Cmusana Hophesuh Benuh, MucTUTyT 32 KEHIKEBHOCT U
ymeTHOCT, beorpag

Huxoma Henagosuh, Hayuno-obpasosro xynrypru nentap ,Byk
Kapanuh”, Tpmwuh

ap Csernana [leatosuh, MHCTUTYT 32 KEBUYKEBHOCT U YMETHOCT,
beorpagn



Programme Committee

Prof. AnaBani¢ Grubisié, PhD, Senior Research Associate, Institute
of Ethnology and Anthropology / Associate Professor, Department
of Ethnology and Anthropology, Faculty of Philosophy, University
of Belgrade, Belgrade, Serbia

Branko Banovié, PhD, Senior Research Associate, Institute of
Ethnography SASA, Belgrade, Serbia

Elena Barbulescu, PhD, Senior Researcher, Folklore Archive of
Romanian Academy, Department of Modern History, Archivistic
and Ethnology, “Babes-Bolyai” University in Cluj-Napoca, Romania

Prof. Margaret Beissinger, PhD, Research Scholar and Lecturer,
Department of Slavic Languages and Literatures, Princeton
University, New Jersey, United States

Dejan Ili¢, PhD, Research Associate, Institute for Literature and
Art, Belgrade, Serbia

Academician Jelena Jovanovié, PhD, Principal Research Fellow,
Institute of Musicology SASA, Belgrade, Serbia

Prof. Galina Kabakova, PhD, Associate Professor, Slavic Department,
Sorbonne University, Paris, France / Researcher, Institute for Slavic
Studies of the Russian Academy of Sciences, Moscow, Russia

Liisi Laineste, PhD, Research Professor at Estonian Literary Museum,
Tallinn, Estonia

Sanja Lazarevi¢ Radak, PhD, Principal Research Fellow, Institute
for Political Studies, Belgrade, Serbia

Prof. Ana Luleva, PhD, Full Professor, Institute of Ethnology and
Folklore Studies with Ethnographic Museum, Bulgarian Academy
of Sciences, Sofia, Bulgaria

Prof. Theo Meder, Professor Emeritus by special appointment at
the University of Groningen, Groningen / Senior Researcher,
Meertens Instituut, Amsterdam, Netherlands

Ana Milinkovié, PhD, Research Associate, Institute for Literature
and Art, Belgrade, Serbia

Marina Mladenovi¢ Mitrovié, PhD, Research Associate, Institute
for Literature and Art, Belgrade, Serbia



Marjeta Pisk, PhD, Research Associate, Research Centre of the Slovenian
Academy of Science and Arts, Institute of Ethnomusicology,
Ljubljana, Slovenia

Prof. Valentina Pituli¢, PhD, Full Professor, Faculty of Philosophy,
University of Pristina (with temporary headquarters in Kosovska
Mitrovica), Kosovska Mitrovica, Serbia

Prof. Danijela Popovi¢ Nikoli¢, PhD, Full Professor, Faculty of
Philosophy, University of Nis, Nis, Serbia

Prof. Nemanja Radulovi¢, PhD, Full Professor, Faculty of Philology,
University of Belgrade, Belgrade, Serbia

Prof. Danijela Velimirovié, PhD, Associate Professor, Faculty of
Philosophy, University of Belgrade, Belgrade, Serbia

Prof. Monika Wozniak, PhD, Associate Professor, Institute of
European, American and Intercultural Studies, Sapienza University
of Rome, Rome, Italy

Organizing Committee

Prof. Ana Bani¢ Grubisi¢, PhD, Faculty of Philosophy, University
of Belgrade, Serbia

Marija Brasanac, MA, PhD Candidate, Faculty of Philosophy,
University of Belgrade, Serbia

Smiljana Pordevi¢ Beli¢, PhD, Institute for Literature and Art,
Belgrade, Serbia

Prof. Aleksandar Jerkov, PhD, University Library “Svetozar Markovi¢”,
Belgrade, Serbia

Marina Mladenovié Mitrovié, PhD, Institute for Literature and Art,
Belgrade, Serbia

Nikola Nenadovié, Scientific, Educational, and Cultural Center
“Vuk Karadzi¢”, Trsié, Serbia

Svetlana Seatovié, PhD, Institute for Literature and Art, Belgrade,
Serbia

Milica Vuéenovié, MA, PhD Candidate, Faculty of Philosophy,
University of Belgrade, Serbia



Teme

1) Xubpuornocm y goaxaopy

Osa Tema nMa 32 IMJb 1a OKYNIM UCTPAXKUBAYE PATUIUTHX
AUCIUIIIMHA 3AMHTEPECOBAHE 32 IPOyYaBambe POIKIOPA Y YCTOBUMA
KyJITypHE IMHAMHKE, HHTEPKYJATYPATHUX CYyCPETa U CABPEMEHHX
MEJIMjCKUX U FPYIITBEHUX IpoMeHa. XubpugHocT y GpoKiopy je
ITMPOK KOHIIENT, KOJH C€ MOYKE OJIHOCHTH Ha MENIAE H ITPOYKUMAHE
PASTTHYNTHX KYJITYPHEX, )aHPOBCKHX, IUCKYP3MBHHUX H CUMOOIMIKIX
€/IEMEHATa, IIPU YeMy CE CTBAPajy HOBU OOIMIM U 3Hauerma. Moxe
ce MaHU(ECTOBATH Ha HUBOY KaHPOBA, TUKOBA, MOTUBA, j€3UKA HJTH
Ha4YMHA TPEHOMIEHA TIOPYKA y PASTUIUTHM BPCTaMa GpOTKIOPHOT
13pasa — BepOATHOT, My3HUUKOT, IICCHOT U,

Y Teopujy KiMKEBHOCTH M TEOPH]Y KyJITyPE OB4j I10jaM/KOHLIEHT
yBeo je baxTun, a mpeyseo ra je U3 TUHIBUCTHKE U IIPUPOJHUX HayKa.
ITonasehu ox baxTHHOBHX TeOPUja NjAIOTHIHOCTH, XETEPOIIIOCH]E
¥ KaPHEBAJICKOT, POIIKIIOP Ce MOYKE Pa3yMETH Ka0 IMIPOCTOP Y KOMe
Ce PasITMIUTH I7IACOBH, ITPAKCE ¥ TPAJMIIMje HEIPECTAHO TPOYKIMA]y
1 1peobmuKyjy. XubpuaHOCT ce y TOM KOHTEKCTY MOYKE CXBATUTH
K40 MMaHEHTHO CBOjCTBO GOIMKIOPHUX TBOPEBUHA, KOje CE Pa3BUjajy
Kpos aujasor usmely ,,Bucoxor” u ,HUCKOI”, JIOKAJIHOT U III00aIHOT,
TPaJUIIMOHATHOT U CABPEMEHOT. TeopHjcke OCHOBE HYU U KOHLIETIT
KynTypHe XxubpupgHocty, kojy ITurep bepx cxpara xao mpouec
KyJITyPHOT CyCPETa ¥ MEIIakha, YKadyjyhu Ha MCTOPHjCKy yCIOBBEHOCT
¥ IIPOAYKTHBHOCT xubpuanux obmuxa. Moryha nossa ncrpaxunsarma
00yxBaTajy KiHre 32 HAPOJ, CAHOBHHKE, YHOCHMKE, AJI1 ¥ Ha YKPIITAkhe
TEKCTA ¥ ayJUO-BU3YEJTHUX €IEMEHATA Y CaBPEMEHOM (OIKIOpY. Y
KOHTEKCTY OBUX TEOPH]ja, GOTKIOP MOCMATPAMO KA0 IIPOCTOP Y KOME
ce Ky/ITypHe IPaHUIIE He Camo npesase Beh i akTuBHO npeucnutyjy
u pepeduHuIIy.

ITocnenmux neneHuja y JOMEHY TEOPHUje KyIAType JOMHHHUPA
nepunmnmja Kojy Aaje Xomu baba, y kojoj xubpuaHoCT pesicTaBIba IIaBHY
KapaKTePHUCTUKY (IIOCT)KOJIOHUjATHUX HACHTUTETA, 3aIasehu y muTama
TPAHCKYJITYPATM3Ma, MyATYKYJITyPATH3Ma U TPAHCHAIIMOHATA3MA.
Konuenru ,rpeher mpocropa”, MuMukpuje u aMOUBaICHTHOCTH
Moru 6u 6utH npuMeneHr 1 Ha GposkopHe obmnuxe. OBy yBUzH



Mory buTH of 3HaYaja 32 aHA/M3Y GOIKIIOPA Y KOHTEKCTHMA MUTPALIH]a,
JHjacropa, HOCTCOLM]ATMCTUYKIX U IIOCTUMIIEPHjAIHIX KyJITY PHIX
IIPOCTOPA, KA0 U 34 MUTAha PEAPTHKYIALMjE HICHTUTETA.

Tpesop branx xubpupusanujy GpomIopHe Kyarype IpernosHaje
y II0jaBM HOBMX MEJHja, YUME CE OTBAPAjy HOBA I10/bA IPOYIABALHA,
#ok Teopuja o mocrxymanoM doxopy (T. Tommcon) ykasyje Ha
HEJBYJICKE AKTEPE K40 yIeCHUKE y GpONKIOpHOj KoMyHHUKanmji. OBy
npucTynu omoryhasajy nmpeucnuTiBame nojMa XMOPUAHOCTH ¥
YCJIOBUMA IMTHTAIHE KYJITYPE ¥ INIOOQTHIX KOMYHHKALICKHIX TOKOBA.

Ocum yxtamarma y HaBe/IeHe TEOPHjCKe OKBHPE, GOTIKIOP Kao obacT
IIpoyYaBara Mpy»ka MoryhHocT sa mupe u GrekcHOMIHYje CXBaTambe
110jMa XHOPUFHOCTH, ¢ 0631pOM Ha TO 12 00y xBaTa pasimmduTe obmMKe
KyJITyPHOT IPOXKMMaEba, TPAHCHOPMALIHje i KOHTHHYHTETa. XUOpHUFHOCT
y GomKIIOpy MOYKe 0OYXBATATH M IPOYYaBAEHE AHTPOIIO300MOPPHIIX H
apyrux xubpuaHux 6uha, unme ce Moryhe mosme ucrpaknBama mupu
Y Ha MUTOJIOTH]y, PEJIUTH]y U CTY[HjE KyITYPE, 4 ICTOBPEMEHO CE
IpUOIMKaBA AKTYATHAM 300POIKIOPUCTHIKIM UCTPOKUBABAMA
¥ )KUBOTUECKOM 00pTy. MiMajyhu y Bupy Tpenyrny momurumuaxy u
€KOHOMCKY CUTYALHjy Ha IJI00aTHOM HHBOY, MOXE CE€ TPUMETUTH
J1a Ce IPeJIasHu, OFHOCHO XMOPUAHM OO/IHIIN BEepHAKYIAPHOT U3pPasa
MHTEH3UBHO jaBJbajy Y BPEMEHMMA KPHU3€E, KAKO MOKA3yjy TOCaTalIbha
MCTPOKHBaka. XUOPUFHOCT Ce KA0 KOHIENT MOXE MPEHO3HATH
¥ y METOROJIOTUjU U yrotpebu oppehenux pecypca, modues og
TI03HIIMjE UCTPAKMBAYA, IPEKO AUTUTATHE eTHOrpaduje 1o yrnorpebe
HOBUX aJ1ATa y PasIHIUTUM $pasaMa UCTPDKUBAYKOT IIporjeca (Hip.
0asMpaHUX HA BEIITAYKO] MHTETUTCHIM]H).

2) Qosxaop mamepujarne Kysmype

Ogaj Temarcku 610K 3aMUIIbEH j€ Kao MPHUIIKKA J1a CE Pa3MOTPE
CaBpEMEHU TEOPUjCKU M METONOIOMIKU MPUCTYITH POIKIOPY
MaTepHjaiHe KyType, nonasehu o cxBatama zma Cy MaTepHjanHe
IpPaKce CACTABHU /IO POJKIOPHUX MPOIIECA M KIbYYHH HOCHOIU
KyJITyPHUX 3HA9EHA, UIEHTUTETA U APYIITBEHUX OHOCA. Y OKBUPY
HEKaJIallbe Iofese Ha B€p6a)'IHI/I onxiop, 061/1!{ajH1/1 ponxmop u
MaTepujatHu GONKIOP, AUCHUIITMHAPHA AXKHEA 6ua j€ TPETEXHO
yCMepeHa Ha UCTPAKUBaKe POTKIOPA KA0 BHJA Bep6a)1He YMETHOCTH.
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Janac ce marepujanHe M HeMaTepHjaTHe TUMeH3Hje GOTKIOPA
II0CMATpajy Kao Hepasasojuse, Oyayhu na matepujannu Gpomxmop
TOTOBO YBEK JieJIyje y CIIPesy ca BepOaTHIM i 00MdajHIM POIKITOPOM.
Hewmoryhe ra je pasgsojutu of nep$opMaTHBHUX ¥ HAPATHBHUX
acrrexara QONKIIOPa, jep je €0 CBAKOJHEBHOT >KMBOTA U IOBE3AH
€a CBUM JMMEH3HjaMa JhY[ICKOT UCKYCTBA — PajloM, IOTPOIIHOM,
kpeatusHomhy u emormjama. Y Hajkpahem, matepujanau ponxmop
carsief[aBa ce Kao CKyI BEPHAKYTAPHUX MPAKCH KPO3 KOje Ce KyITyPHO
3HAKE MATEPUJATTU3YjE U MTPEHOCH, OFHOCHO KA0 CKYII MPAKCH U
3HaYEHa KOjU Ce APTHKYJIHIIY KPO3 IIPEIMETE, BUXOBY YIOTPEDY,
LMPKYIALHjy ¥ CUMOOINYKY BPEJHOCT y CBAKOJFHEBHOM SKHBOTY
oppebene sajennune/ponxnopHe rpyne. Marepujannu ¢ponxaop
HO7IPasyMeBa IPOIIECYATHN M KOHTEKCTYATHU HPUCTYT y KOjeM GoKyC
HIje Ha IPEJMETY Ka0 ToToBOj popmu, Beh Ha mpakcama merose uspage,
ynotpebe, mpuiarohasarma, UPKyIaLyje K TyMaderha, K40 U Ha IPOLIECY
He(pOPMATHOT IPEHOIIEH:A 3HAA, KOMYHHUKAIIMje ¥ KPEATUBHOCTH.
Ipepmern Hemajy camo QpyHKIHMOHATHY BpesHOCT Beh ce 3a mux
Be3yjy IpHde U KynTypHe BpegaocTu. [Ipeamern ce carnesaajy xao
€0 APYIITBEHHX OFHOCA M KYJITYPHHUX IIPAKCH — K20 (IIpe)HOCHOLH
CUMOOIMYKMX 3HAYCHA KOjU OOJIMKYjy CBAKOJHEBHO UCKYCTBO U
YUECTBYjy Y KOHCTUTYHCay naeHTuTeTa, cehama u emonuja. ITome
MaTepPUjaTHE KyATYPE IPEICTaBIba TPOCTOP MHTEPAUCLIUIIIUHAPHOT
Aujaiora, 1oBesyjyhu GponmKIOpHCTHKY ca HCTOPHjOM, AHTPOIIOIOTHOM
U CTYAMjaMa KyNType KPO3 aHAIU3Y CBAKOJHEBHUX BEPHAKY/IAPHUX
HPaKCH, TPAIULIUjE U HEPOPMATHOT TPEHOCA 3HAA.

Temarcku 610k nopcTrde nsnarama nocsehena npobiemarnsosatsy
OJJHOCA MATEPHjATHOT ¥ HEMATEPUjTHOT, PUTYaJTHOT U CBAKOJHEBHOT,
K40 U HCTPXKUBAKHA KOja ce DaBe PasIMIUTHIM aCIIeKTUMA GOIIKIOpa
MaTepujaiHe KyaType, yKbydyjyhu: saHaTe 1 pyKOTBOPHHE; TEKCTHII,
ogehy 1 mpaxce ykparmasarma; BepHAKyIApHY apXUTEKTypy 1 ToKyhcTBO;
XpaHy M KyJTMHAPCKe TPAKCE; IETjy MaTEPHUjaTHy KyNTYPY; MEMOPHjaTHE
objexre; mpeamete us fomena panpoma u DIY xynrype; aurnranHo
oCpeioBaHe 0OIMKe MATEPUjATHOCTH U BUXOBE TPaHCOpMALH]e.
ITocebHo cy 0bpopoNLIa M3/IaraEka KOja Hyje KPUTHIKO IPOMUIIBAESE
oproca usmehy maTepujanmHor ponkmopa u KyarypHor Hacieba,
yKibydyjyhu mporiece JOKyMEHTOBAA, IPHUKYIbakbd M My3eayTH3aLiije
¢onxopa. ITosuBamo u ayTope Koju pasmMaTpajy HOpOsHe rpaHHIe
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usmehy donkmopHor U nonyapHor, pydHo paheHor u uHAyCTPHjCKOT,
OJJHOCHO MCTP)KMBAHA yCMEPEHA Ha aHAJIM3Y CABPEMEHUX IIPOILjeca
KomopuduKaruje MarepujaaHor Gonkmopa (Typusam, GecTuamm
U JPYTH BUJOBH TP)KUINHE [UPKYyJIalHje), KA0 U HOBe obJuKe
MaTepPHjaTHOT GOJIKIOPA, HOIYT JUTUTATHO OCPEJOBAHMX ITPAKCH
y KOjuMa ce pUBUYKU U JUTUTATHU ACTIEKTU MehycobHO mporkrmajy.

3) Caspemena goaxaopucmuxa

Y okBuprMa OBe TeMe peBrheHa Cy IpeCTaB/batba AKTYCTHUX
MCTPKUBAbA U3 CBUX 00IACTH POIKIOPUCTHUKE.

12



Topics

1) Hybridity in Folklore

This topic aims to bring together scholars from different disciplines
who are interested in studying folklore in the context of cultural
dynamics, intercultural encounters, and contemporary media and
social change. Hybridity in folklore is a broad concept that can refer
to the blending and interweaving of diverse cultural, genre, discursive,
or symbolic elements, resulting in new forms and meanings. It may
manifest at the level of genre, characters, motifs, language, modes
of transmission in different forms of folklore expression — verbal,
musical, dance etc.

The concept was introduced into literary and cultural theory by
Mikhail Bakhtin, who adopted it from linguistics and the natural
sciences. Drawing on Bakhtin’s theories of dialogism, heteroglossia,
and the carnivalesque, folklore can be perceived as a space in which
different voices, practices, and traditions continuously intersect and
reshape one another. In this sense, hybridity may be understood as
an inherent feature of folklore forms, which are shaped through an
ongoing dialogue between the “high” and the “low,” the local and the
global, the traditional and the contemporary. Theoretical foundations
can also be found in the concept of cultural hybridity as articulated
by Peter Burke, who approaches it as a process of encountering
and blending between cultures, emphasizing both the historical
conditioning and the productive potential of hybrid forms. Possible
areas of research include chapbooks, dream books, school textbooks,
and intersections of text and audio-visual elements in contemporary
folklore. Within these theoretical frameworks, folklore is considered
a space where cultural boundaries are not only crossed but actively
questioned and redefined.

In recent decades, cultural theory has largely been shaped by Homi
Bhabha’s definition of hybridity as a defining feature of (post)colonial
identities, engaging with issues of transculturalism, multiculturalism,
and transnationalism. Concepts such as the “third space”, mimicry, and
ambivalence may also be fruitfully applied to folkloric forms. These
insights are particularly relevant for analyzing folklore in contexts of
migration, diaspora, postsocialist and postimperial cultural spaces,
as well as in processes of identity rearticulation.
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Trevor Blank identifies the hybridization of folklore in the emergence
of new media, thereby opening up new fields of inquiry, while the
theory of posthuman folklore (T. Thompson) points to nonhuman
actors as participants in folkloric communication. These approaches
enable rethinking hybridity under circumstances of digital culture
and global communication flows.

Beyond fitting into the theoretical frameworks outlined above,
folklore as a field of study offers the possibility of a broader and more
flexible understanding of hybridity, since it encompasses diverse forms
of cultural interpenetration, transformation, and continuity. Hybridity
in folklore may also include the study of anthropo-zoomorphic and
other hybrid beings, thereby extending the field into mythology,
religion, and cultural studies, while engaging with current research
in zoofolkloristics and the animal turn. In light of the current global
political and economic situation, it’s evident that transitional — that
is, hybrid — forms of vernacular expression tend to proliferate in times
of crisis, as previous research has shown. Finally, hybridity may also
be recognized in methodology: in the researcher’s stance, in digital
ethnography, or in the use of new tools in different phases of the
research process (for example, those based on artificial intelligence).

2) Folklore of Material Culture

This thematic section is conceived as an opportunity to reflect
on contemporary theoretical and methodological approaches to the
folklore of material culture, starting from the premise that material
practices are an integral part of folklore processes and key carriers of
cultural meaning, identity, and social relations. Within the earlier
division of folklore into verbal, customary, and material forms, scholarly
attention was predominantly directed toward folklore as a form of
verbal art. Today, however, the material and immaterial dimensions of
folklore are understood as inseparable, since material folklore almost
always operates in conjunction with verbal and customary forms.

Materiality cannot be separated from the performative and narrative
aspects of folklore, as it forms part of everyday life and is connected to
all dimensions of human experience — work, consumption, creativity,
and emotion. In short, material folklore can be understood as a set of
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vernacular practices through which cultural knowledge is materialized
and transmitted; that s, as a constellation of practices and meanings
articulated through objects, their use, circulation, and symbolic value
in the everyday life of a particular community or folklore group. This
implies a processual and contextual approach in which the focus is not
on the object as a finished form, but on the practices of its making, use,
adaptation, circulation, and interpretation, as well as on the informal
transmission of knowledge, communication, and creativity. Objects
possess not only functional value but are also embedded in stories
and cultural values. They are viewed as part of social relations and
cultural practices — as carriers and transmitters of symbolic meanings
that shape everyday experience and participate in shaping identity,
memory, and emotions. The field of material culture thus becomes a
space of interdisciplinary dialogue, linking folkloristics with history,
anthropology, and cultural studies through the analysis of everyday
vernacular practices, tradition, and informal knowledge transmission.

Researches are invited to critically explore the relationship between
the tangible and intangible, the ritual and the everyday, as well as research
addressing various aspects of material folklore, including crafts and
handicrafts; textiles, clothing, and ornaments; vernacular architecture
and household objects; food and culinary practices; children’s material
culture; memorabilia; fandom and DIY objects; digitally mediated
forms of materiality and their transformations. Contributions that ofter
a critical reflection on the relationship between material folklore and
cultural heritage, including processes of documentation, collection,
and musealization are particularly welcome. We also encourage papers
that examine the porous boundaries between folklore and popular
culture, the handmade and the industrial, as well as studies focused
on contemporary processes of commodification of material folklore
(tourism, festivals, and other forms of market circulation), and new
forms of material folklore such as digitally mediated practices in
which physical and digital aspects intertwine.

3) Contemporary folkloristics

The results of ongoing research in any folkloristic sphere can be
presented within the framework of this topic.
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IIETAK, 2. OKTOBAP / FRIDAY, OCTOBER 2

9.00 ITomasax us beorpapna / Departure from Belgrade

11.30 Tomasax y Tpmmh, cMemraj u perucrpanuja yaecHuka
/ Arrival in Trsi¢, accommodation and registration of
the participants

13.00 Pyyax / Lunch

14.00 OrBapame ckyna / Opening ceremony

ITpencraBanim nomahuHa

Huxona Henanosuh, gupexrop HOKIL] ,Byx Kapayuh” y
Tpmuhy / Nikola Nenadovié, Director of Scientific, Educational
and Cultural Center “Vuk KaradZi¢”, Trsi¢

Hannjena ITonosuh Huxonuh, npefcelHUNA YIpyKema

donxnopucra Cpbuje / President of the Association of Serbian
Folklorists

14.30 IlmenapHa npenasama / Keynote lectures
IIpencepasa: / Chair: lanujena Ilomosuh Huxomuh

Hauujena [erxosuh, Encku anmujynax xpos npusmy keanmmux
meopuja

Hejan Ajpaauth, Crosercka mumonozuja u unmeprem mumosu
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16.15 Cecuja 1a / Session 1a

Ilpencenasa: / Chair:
Jannjena Ilerkosuh

16.15 bouxo Cysajyuh,
DBumuje u ume cpncxo npog.
dp Crencarne Camapyuje

16.30 bparnko Rynypauja,
1Ipeu 38yyn poxenpora 'y
bajmoxy. Opeanusosare u
snavaj nacmyna
BOKANHO-UHCIPYMEHTNALHOZ,
opxecmpa Anauu
1964/65. 200une

16.45 Mapxo Crojanosuh,
Humezpucarwe eaemenama
Poaxaopa y emmnozpagcxe
nocmasxe o Kyimypu
npuspehusara -
npumep usoxcoe
»Pyka, myka u nayxa”

17.00 Cysana Munesa,
Kyamom na Ceemume
Lemuaecem Tusepuonoacku
Ceemmenomavenuyu nu3
Hapodnume npedanuja oo
11 gex do derec

17.15 uckycuja / Discussion

16.15 Cecuja 16 / Session 1b

Ilpencenasa: / Chair:
bojana Pagosanosuh
Ilynyr

16.15 3ppasko Panucasmesnh,
Xubpudnocm y cpncxom
Kopeozpagpucarnom goaxiopy:
crywaj Ancambaia napoornux
ueapa u necama Cpouje.,Koro”

16.30 Lazar Bara¢,
Vox traditionis: Cirkulacija
L artikulacija tradicionalnog
glasau bz’b/rzdm'm
muzickim pejzaZima — ka
multidimenzionalnoj muzickoj

biografiji Bojane Brdaric

16.45 Becenxa Tonuesa,
Hunamuxa u xubpudnocm
8 NECCHHAMA KYAMYPa O
kpas na XIX u navaromo
na XX 6. (nabarodenuns
sopxy coupxume na JI. Kyba
» Pisné makedonské“(1928)
u , Pisné bulharské* (1929)
om nopedunama ,Slovanstvo

ve svych zpévech )

17.00 Hophuna Tpybapar; Maruh,
Coxy 6ahu Bupa wiumu o
Hacmajary u xubpuorocmu
penomena cagpemerioz
2a0bannoz deujez oaxiopa

17.15 Milica Vucenovié,
Karnevalizacija tradicije -
krajiski zborovi kao savremeni

folklorni fenomen
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18.00 ITaysa 3a xady / Coffee break

18.30 IPEJJCTABJbAILE HU3JIAIbA VIPYIKEIbA
®OJIKJIOPHCTA CPBUJE / THE ASF EDITIONS

PRESENTATION

20.00 BEYEPA / DINNER

CYBOTA, 3. OKTOBAP / SATURDAY, OCTOBER 3

8.00 [opyuak / Breakfast

9.00

9.00

9.15

9.30

9.45

Cecnja 2a / Session 2a
Ilpencenasa: / Chair:
Jupuja Temah

Hemarma Pagynosuh,
Cmparo mero usmehy dsa
ceema. Jedar demasn u3 Ilyra

y Hanmarujy

Harama Jpakymuh
Kosuh, Jpamcra (pe)
unmepnpemanuja Yemene
banrade ,Xacanazunuya™
0 NCUXONOULKO] U TNEAECHO]
dumensuju undusudye y
KOHINEKCINY NATPUTAPXANHO2
KoAeKmusa

Vesna Kuraica,
Folklorni lik japanske vestice

1 njegove reinterpretacije

Juckycwuja / Discussion

9.00

9.00

9.15

9.30

Cecwmija 26 / Session 2b
IIpencenasa: / Chair:
Bpanxo Rynypauja

Jelena Cukovié,
Materijalizacija ratnog
folklora u ekoloskom
aktivizmu: ,,stab” kao
vernakularna praksa otpora
u Gornjim Nedeljicama

Katarina Mitrovié
Raznatovié, Studentski folklor
univerziteta u LS’]'edz'njem'm
Americkim Driavama:
Studija slucaja Univerziteta
u Vajomingu

Andelka Zivojinovic’,
Zemlja pamti: folklorna
kodiftkacija industrijskog
24 gﬂd‘mjﬂ na teritoriji opftz'ne
Loznica

9.45 Tuckycwuja / Discussion
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10.15 Cecuja 3a / Session 3a
IIpencenasa: / Chair:
Hemama Pagynosuh

10.15 Theo Meder,
Marina Mladenovi¢
Mitrovié, A Selection of
Trump Memes on Bluesky
and Instagram (March-May
2026): Religion, Cult and
Folktales

10.30 Sonja Radivojevié,
Digitalni folklor savremenog
dejtinga: etnografska analiza
kratkib video-narativa o
partnerskim odnosima na
Instagramu

10.45 Cmubana Hophesuh
benuh, JTuguja Jenuh,
ITocrosuna y dueumanrom
poaxaopy: Korexmusna
UMNPOBUIAUUIA U
sapujanmmnocm

11.00 Juckycuja / Discussion

11.15 ITaysa sa xady / Coffee
break

12.00 Cecwuja 4a / Session 4a

10.15 Cecuja 36 / Session 3b
Ilpencenasa: / Chair:
Bomko Cysajuuh

10.15 Jenena Joanosuh,
Doaxaopro naciehey noesuju
Saame Koyub

10.30 Marija Bjelica,
Folklorni elementi
u romanu Bekos
Enesa Halilovica

10.45 Ana Hophesuh,
»1paduyuonarro”

y uamckoj mysuyu
Marnpuxa
11.00 Juckycuja / Discussion

11.15 ITaysa 3a xady / Coffee
break

12.00 Cecuja 46 / Session 4b

IIpencegasa: / Chair:
Awna banuh Ipyonmuh
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12.00 Hoen IlytHux,
Smujcxu yap ca posexcom:
XYMAHOUOHU PENIMULL KO
caspemen MuUm 0 CKpuserHoj
eanmu

12.15 Marija Brasanac,
Jailbreak AI - vernakularne
teorije o ,oslobadanju” VI
Cetbotova od ugradenih
mebanizama cenzure

12.30 Jasmina Nikoli¢,
,Corbine lorbe Corba™ vestacka
inteligencija kao evaluator
Geteovog i Skotovog prevoda
»Hasanaginice” u svetlu
studija kulture i prevodenja

12.45 Tuckycuja / Discussion

12.00 Josana Jocunosuh,
Pepuexcn wyxpummaju napoonux
npedara y npunosemxama
Janxa Beceanrnosuha u Hauje
Byxubesuba

12.15 Cuexana boxxuh,
XKencka caxpugpuynjarna
Hpmea: 61006
npeobanxosara y caspemenof
cpncxoj nposu

12.30 [ejar M,
Bojana Pagosanosuh
Mlynyr, Xubpudmnocm
POLKAOPHUX 1 MY3ULKUX
eAeMEHAMA ) KPATNKOM
AHUMUPAHOM PUAMY
Cwmpr Majke Jyrosuha

12.45 Tuckycuja / Discussion

13.00 ITpojexnuja ernorpadckor ¢punma Crasere, ceemun uin
ceemany. Kpcna caasa y Kapamesaxa. Yaectsyjy: npod.
ap Muxaj Papan (ayrop) u mpod. ap Crobonan Haymosuh
(moneparop) / Ethnographic Film Screening: Slavenje,
Svetilj ili Svetac. Krsna Slava u Karasevaka. Featuring
Prof. Dr. Mihai Radan (author) and Prof. Dr. Slobodan

Naumovi¢ (moderator)

14.00 PYYAK / LUNCH

15.30 ITocera xommnaekcy Cabopumre u pogHoj kyhu Byka
Kapayuha / Visit to Saboriste complex and the house Vuk

Karadzié was born in
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18.00 Cecmja 5a / Session 5a

IIpencenasa: / Chair:
Jejan Ajpaunh

18.00 Monika Wozniak,
Playable Folklore from the
Periphery: Rewriting the
Vampire Canon in Real
Vampires

18.15 Krinka Bakovié,

Dubovi Zivota u rusevinama:

postsocijalisticka imaginacija
u narativima igraca u Srbiji
na primeru video-igre Disco

Elysium

18.30 Athanasios Barmpalexis,
Spectral Partisans: Counter-
Mythopoiesis, Vernacular
Imagination, and Digital
Re-Enchantment in Dungeon

Synth

18.45 Irina Antanasijevic,
Obelezja rata: folklor i vojna
simbolika u jugoslovenskim
ratovima 90-ih

19.00 Jquckycuja / Discussion

18.00 Cecuja 56 / Session 5b

Ilpencenasa: / Chair:
‘Hophuna Tpy6apan Maruh

18.00 Dragana Vukicevi¢,
Knjizevni etnogmﬁzmz'

18.15 Milo$ Rasié,
Od terena do vitrine: privatne
kolekcije kao alternativni
regimi mugealizacije ,narodne
nosnje”

18.30 Ana Bani¢ Grubisic,
Sta jedno jelo moze da
isprica? Kulinarski recept
kao deo porodicnog folklora

i generacijskog nasleda

18.45 Jlanujena Kocraguuosuh,
Tlocrosuye u uspexe us
AECK08AUKO2 KPAJA KO U3B0D
34 npoyuasare MamepujaLHe

Kyamype
18.45 Tuckycuja / Discussion

20.00 CBEYAHA BEYEPA / FORMAL DINNER
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HEJIEJbA, 4. OKTOBAP / SUNDAY, OCTOBER 4

8.00
9.00

9.00

9.15

9.30

9.45

HMopyuax / Breakfast

Cecmja 6a / Session 6a
IIpencenasa: / Chair:
Hejan Umuh

Mupocnasa Kaparyy6a,
Cucmema scinowux 0bpasis y
HapooHiti basadi nigdenrux
c108’H

Anexcanppa bjenuh,
T1apoduja enuxe y
pyxonucnoj epahu Pada B.

Tlosnanosuba

Amna Buranosa-Punragesa,
Seorneuom xaxo pumyaser
npeomem u wezo08ama
ucyesumerna Pynxyuja
80 Cmpanuunapcxume
uzpu 80 Moxpueso

Huckycwuja / Discussion

10.00 Cecwmja 7a / Session 7a

IIpencenasa: / Chair:
Anexcanppa Bjemnh

10.00 Ulkar Yusifova,

Ethnobotanical Traditions
in Karabakh: Mythology
and Healing Practices

9.00

9.00

9.15

92.30

9.45

Cecnmja 66 / Session 6b
IIpencenasa: / Chair:
Cmmbana ‘Hophesuh
Benuh

Ana Mununxosuh,
[emononomxa npedara u npuue
0 UCKYCINBY €4 HAMNPUPOOHUM
y Quenmanrom oxpyscersy

Hatanpsa Ipamaruuxosa,
Crwl 0 noxotinvix
podcmeennuxax Kax cnocob
enbpuoHotE KOMMYHUKAYUN

Hparana Bypuh,

Dopsyramusnu uckasu 'y
NOCMPIMHUM 00PeOUMA HEKUX
cL08eHCKUX Hapooa

Juckycuja / Discussion

10.00 Cecuja 76 / Session 7b

IIpencemasa: / Chair:
Jparana Hypuh

10.00 Casa Jlamjanos,

Xubpuone porxiopre popme

Ha UHMEPHEY
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10.15 Maja Kasnesuh,

Duzypa nymyjyhee

MP208YA ) CBEMLY ACKCEME
pamarap: emHozpagen u
oaraopru Konmexcm jedroe

10.15 Beponuxa Abpamosa,

IOnusa Apxanrenbckas,
Lepconacu Gpamues I pumm
8 cemesort noazun (10 0AHHBIM
catima Ilosmopuii.py)

Hed08ObHO peencmposaros
epeyusma 10.30 Janwujena [Tomosuh
Huxonuh,
3Saa doaurna y npoyecy
Xubpuousanuje sepbaroz

Juckypca

10.30 Jymujana Jeciorosuh,
Henpeamcozmme peuenuye
Y cpnckum Kpamrum
gfwumopﬂu/vz 2080pHUM

obaunyuma 10.45 Tuckycuja / Discussion

10.45 Muckycuja / Discussion

11.00 3ABPIITHA TUCKYCHJA 1 3ATBAPAIBE CKYIIA /
FINAL DISCUSSION AND CONFERENCE CLOSING
CEREMONY

12.00 ITocera manactupy Tponoma / Trip to Tronosa monastery

14.00 PYYAK / LUNCH

16.00 IToeparax 3a Beorpay / Departure from Trsi¢
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ABSTRACTS






Beponnka AGpamosa

Tymbckuit rocygapcTBeH bl negarorndeckuit yausepeurer um. JILH. Toncroro
Tyma, Poccus

e-mail: istinijobraz@mail.ru

ORCID: 0000-0003-0998-777

IOnua ApxaHrebckas

Tymbckuit rocygapcTBeH bl negarorndeckuit yausepeuter um. JILH. Toncroro
Tyma, Poccus

e-mail: archangelju@yandex.ru

ORCID: 0000-0003-3684-9658

ITepconaxu 6parneB I'puMM B ceTeBoi M093UM
(mo marmeIM cairra IosTopuit.py)

OpnHocTpodHbie GOPMEI CETEBOM 11093UH (CTHIIKU-TIHPOXKKH,
CTUIIKU-TIOPOLIKH, AEIPECCALUIKH U T.I.) — OTHOCHTEIIBHO MOJIOOM
$eHomMeH 1UPPOBOro MPOCTPAHCTBA, KOTOPHIM B HACTOAMUM
MOMEHT aKTHBHO UCCIIEAYETCSA GUIOTOTAMH, POIBKIOPUCTAMHU U
KyJIBTyposioramu. MHorue uccieosaresis obpaTiay BHIMAaHUE Ha
BKHYIO POJIb, KOTOPYIO UTPAIOT B CETEBBIX CTUIIKAX IPELE/IEHTHEIE
¢penomennl. B xayecTBe mpeneeHTHBIX TEKCTOB B CETEBOM [T093UU
PyHera 4acTO HCIIONB3YIOTCS CKA3KH (OTEUECTBEHHBIE U 3aPyOeKHbIE,
donprIopHbIe u uTeparypHsie). Hapsay ¢ raxumu nepconakamu
BOCTOYHOC/IABSHCKOTO QOTBKIOPA, KaK KOTOOOK, LiapeBHA-TATy1IKa, baba-
Srau ap., B ceTeBOI 1093UM GHUIYPUPYIOT U KOMUIECKU OOBIrPHIBAIOTCS
0bpassl repoes us ckasok Oparses Ipumm. Ha caitre «ITosTopmit.
Py», KOTOPBIH AKKyMYJIUPYET MO33UI0 MAJIBIX CETEBBIX )KAHPOB, HAMHU
06Hapy>1<eH0 23 rexcra mpo bemocuexxky, 9 - mpo PaHyHuenb, 9 -
PO MaJIBYHKA C ITATIBYHK, 4 - IIPO OPEMEHCKHX MY3BIKAHTOB, 1 - Ipo
Tensena u Iperens, 1 - mpo xopois Jposgobopona. Kpome Toro,
CETEBOM TTO3UH JACTO BCTPEYAETCHA KOHTAMUHMPOBAHHBIN CIOXKET
PYCCKOI HAPOTHOM CKA3KHU ITPO LIAPEBHY-JIATYLIKY U CKa3KU OpaThes
IpyMM PO KOPOJIA-JATYIOHKA (JIATYIIKA TPEBPALIACTCA M JOJDKHA
IPEBPATHTHCA B IAPEBHY nocie nonenys). Komudeckuit sgpdexr Hepeaxo
CO3/IA€TCA 32 CYET «CTATKUBAHMA» B OJHOM KOHTEKCTE IEPCOHAKEH
U3 Pa3HBIX TPOM3BENEHUH Ha OCHOBE OJ[MHAKOBHIX ACCOLMATUBHBIX
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cesseit. Tak, rHoMbI yxopaT ot Berocuexku 8 dpebop (koponeBcTo
rHoMoB B ckasouHoM mupe k. P.P. Tonkuena), ocen us «bpemencrnx
My3BIKAHTOB> MJIET 31 TePOMHEN COBETCKOM KMHOKOMezmH «KaBkasckas
IeHHHIA», Tensens u Iperess packpomuu Komobxa, 9T00bI HANTH
JOPOTy JOMOM.

Jejan Ajpaunh

Qunonomku pakysrrer, [jamckn yHuBepsuTer
Imamck, [Tomeka

e-mail: dejajd@gmail.com

ORCID: 0000-0002-4098-4660

CoBeHCKa MI/ITOJIOI‘I/Ija H MHTCPHCT MUMOBH

YV usnmaramy he 6uTu YKa3aHO Ha 6uha croBencxux BEpPOBaa U
(OIKIOPHKX TEKCTOBA KOja CE YECTO NOjABIbY]y Y MHTEPHET MUMOBHMA.
Mum kao XH6pH,uHa popMma CITMKe U TEKCTA, TPA/IUIIMOHATHHIX BEPOBAbHA
Y CABPEMEHMX MTOTJIENIA HA TY TPAJMIIH)Y, CJTOBEHCKUX U HECTOBEHCKHX
LPTa ¥ je3UYKUX BAPHUjalIHja, YKPIITAjy PasIMIUTE KYITYPHE CJI0j€BE
U Ha JlyXOBHUT HAYMH KOPUCTE U npeo6pa>i<aBajy KYJITyPHE CTEPEOTHUIIE
y popMU gUTHTATHOT POIIKIOPA KOjH Ce 6p30 pasMemyje, yIIaBHOM
Ha JPYIITBEHUM MegHjuMa. MUMOBH ca BAMIIMpPHMAa, BEIITUIIAMA,
pycankama, hasomnum, 3yXaurmMa 6oroBuma u TPyTUM 6uhuma 6uhe
OCMOTPEHH KAKO ca (OIKIOPUCTHYKE TAYKE ITEAUINTA, KAKO KPO3
OJTHOC ,,I/ISBOPHI/IX” Y M3MEEHUX IPTA TaKO U Ca CTAHOBUINTA IIOPyKa
Y aKTUBMPAHUX CTPATETHja MOJICMEXA.
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Irina Antanasijevi¢

Filoloski fakultet Univerziteta u Beogradu
Beograd, Srbija

e-mail: antiira@mail.ru

ORCID: 0000-0003-0794-0786

Obelezja rata: folklor i vojna simbolika
u jugoslovenskim ratovima 90-ih

Vojna simbolika u jugoslovenskim ratovima devedesetih godina
predstavljala je ne samo sredstvo identifikacije ve¢ i vazan kulturni i
komunikacioni mehanizam u oblikovanju kolektivnog identiteta i
ratne mitologije. U radu se istrazuju sledee pretpostavke: mitovi rata
funkcionisu kao drustveni i cikli¢no obnovljivi kulturni fenomeni;
vizuelna obelezja rata nosioci su kolektivnog pamcenja i politickog
znacenja; ratna simbolika ima identifikacionu i propagandno-psiholosku
funkciju; vojni Sevron funkcionise kao specifican komunikacioni kod
ratne kulture; simbolika jugoslovenskih ratova oslanjala se na folklor,
epsku tradiciju, religijske motive i nacionalnu heraldiku; usmena
tradicija imala je znacajnu ulogu u o¢uvanju i prenosu ratne simbolike.

Krinka Bakovi¢

Etnografski institut SANU
Beograd, Srbija

e-mail: krinka.bakovic@ei.sanu.ac.rs
ORCID: 0009-0009-5178-7169

Dubhovi Zivota u ruevinama:
postsocijalisticka imaginacija u narativima igraca u Srbiji
na primeru video-igre Disco Elysium

Rad istrazuje postrevolucionarni i politi¢ki fragmentisani

kvaziurbani prostor video-igre Disco Elysium (2019) iz perspektive
igra¢a u savremenoj Srbiji, sa posebnim osvrtom na nacine na koje
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se reartikuli$u i reinterpetiraju narativi o tranziciji, kolektivnom
gubitku, infrastrukturnom propadanju i politickoj dezorijentaciji.
Tokom etnografskog istrazivanja identitetskih praksi i iskustava igraca
video-igara u Srbiji koje sam sprovodila tokom 2025. i pocetkom
2026. godine, primetila sam naro¢it znacaj narativne detektivske
igre Disco Elysium u kazivanjima sagovornika. Izmisljena digitalna
geografija i sloZena drustveno-politicka struktura ove popularne
video-igre percipira se kao ,,poznata”, te se promatra kroz estetiku
transformacije postsocijalistickih drustava i njenih posledica. Rad
polazi od pretpostavke da video-igre funkcionisu kao prenosioci
kolektivnog znanja o fragmentima drustvene i politicke proslosti, te
da pregovaraju svoja znacenja u savremenom kontekstu. Argument
koji ¢e u radu biti obrazloZen jeste da motivi poput ,rusevina” i
»gubitka” u video-igri Disco Elysium figuriraju kao folklorni motivi,
odnosno kao kolektivno prepoznate simboli¢ke forme u okvirima
kojih igraci u Srbiji artikuli$u i organizuju razumevanje sopstvene
kulturno-istorijske i drustveno-politicke stvarnosti.

Ana Bani¢ Grubisié

Filozofski fakultet Univerziteta u Beogradu
Beograd, Srbija

e-mail: agrubisi@f.bg.ac.rs

ORCID: 0000-0003-4563-8481

Sta jedno jelo moze da ispri¢a? Kulinarski recept kao deo
porodi¢nog folklora i generacijskog nasleda

Hrana i prakse ishrane imaju neosporan sociokulturni znacaj u
tradicionalnom i svakodnevnom Zivotu. Kao vazni markeri etnickog i
kulturnog identiteta, javljaju se kao znacajni elementi verovanja, obicaja
irituala, a zajedni¢ka priprema hrane i obedovanje potvrduju njihovu
drustvenu funkciju. Bududi da hrana ¢ini sastavni deo kulturnog,
bioloskog i drustvenog Zivota ljudi, ona je povezana i sa razli¢itim
zanrovima folklora — od poslovica i viceva do urbanih legendi i
pri¢anja o zivotu. U ovom izlaganju paznja je usmerena na narativnu
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dimenziju (is)hrane i pitanje $ta sve jedno jelo moze da ,,ispri¢a”? Kroz
preliminarno etnografsko istrazivanje, kulinarski recepti posmatrani
su kao kulturni i autobiografski dokumenti, to jest kao svojevrsni (pre)
nosioci porodi¢nog paméenja. Kako sprovedeni razgovori pokazuju,
pri¢anja o kulinarskim receptima koji su postali deo porodi¢nog
folklora objedinjuju se¢anja, predstave o identitetu, price o porodi¢nim
vezama i zenskim iskustvima. Njihovim generacijskim prenosenjem
porodi¢ne vrednosti i odredeni pogled na svet se istovremeno ¢uvaju
i potvrduju, ali i iznova tumace, pregovaraju i preispituju.

Lazar Baraé

Etnografski institut SANU
Beograd, Srbija

e-mail: lazar.barac@ei.sanu.ac.rs
ORCID: 0009-0003-0360-5275

Vox traditionis: Cirkulacija i artikulacija tradicionalnog
glasa u hibridnim muzi¢kim pejzazima — ka
multidimenzionalnoj muzickoj biografiji Bojane Brdari¢

Novi milenijum obelezen je ubrzanom hibridizacijom tradicionalnih
muzickih formi sa Zanrovima popularne kulture. U uslovima globalizacije,
neoliberalnih kreativnih industrija i digitalne modernosti, tradicionalne
forme bivaju rekontekstualizovane unutar interkulturnih muzickih
prostora, dobijajudi nova znacenja i estetske funkcije. Paradigmatic¢an
primer takvog pozicioniranja u regionalnoj popularnoj muzici predstavlja
Bojana Brdari¢, ¢iji tradicionalni vokal pronalazi svoju artikulaciju u
nizu savremenih Zanrova, ¢inedi je zanimljivim subjektom antropoloske
analize. Teorijsko-metodolosku osnovu rada ¢ini autorski koncept
multidimenzionalne muzicke biografije, izgraden na doprinosima
prethodnika iz Sireg polja studija muzike. Re¢ je o analitickom okviru
koji zivot i delanje izvodaca rekonstruise kroz simultano sagledavanje
telesnosti, roda, klase, ideologije, ukusa, afekta, trzi$nih mehanizama
iinstitucionalnih struktura kao konstitutivnih dimenzija muzi¢kog
identiteta. Poseban akcenat postavlja se na holisti¢ku i relacionu
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dimenziju koncepta unutar koje se individualne prakse razmatraju u
svetlu $irih sociokulturnih, ekonomskih i istorijskih uslova, te vladajucih
paradigmi, epistema i diskursa koji oblikuju muzic¢ku produkciju i
recepciju. Cilj rada je da rasvetli savremene cirkulacije tradicionalnih
muzickih elemenata kroz prizmu hibridnih pejzaza i interkulturnih
prostora, dovodedi u dijalekticki odnos klju¢ne analiticke opozicije:
lokalno:globalno, tradicija:modernost, autenti¢nost:komodifikacija,
centar:periferija i naslede:inovacija. Studija slucaja Bojane
Brdari¢ tako nudi uvid u mehanizme kojima savremene muzicke
industrije posreduju, reprezentuju i transformisu muzicko naslede.

Athanasios Barmpalexis
Academy of Athens

Athens, Greece

e-mail: sbarbalexis@gmail.com
ORCID: 0009-0009-0774-9843

Spectral Partisans: Counter-Mythopoiesis,
Vernacular Imagination, and Digital Re-Enchantment
in Dungeon Synth

This paper examines the dungeon synth project Hunt on the Nazi
Necromancer by Serbian artist Dungeon Guerrilla as an instance of
vernacular creativity in contemporary digital culture. Combining
digitally mediated ethnography with cultural and folkloristic analysis,
it explores how the project brings together South Slavic epic poetics,
partisan memory, and esoteric mythologies into a form of counter-
mythopoiesis. Drawing on theories of dialogism and transcultural
exchange, the study approaches dungeon synth as a dynamic expressive
space where vernacular traditions and subcultural aesthetics converge.

The project reworks historical and folkloric materials through the
modes of secret history and bistorical fantasy, integrating supernatural
elements into the framework of the Second World War while preserving
its historical coordinates. It highlights the transformation of epic
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motifs—heroic figures, enchanted landscapes, and moral struggle—
within a digitally mediated soundscape.

Furthermore, the project reflects a broader tendency within
underground music cultures to challenge long-standing affinities
with far-right ideologies, including the postwar circulation of Nazi
esotericism. By reworking these symbolic repertoires within an
explicitly antifascist framework, it demonstrates how contemporary
artists reconfigure inherited mythic languages to articulate alternative
historical imaginaries.

Anexcangpa Bjenuh

Ieparowmku paxyrer y Yoxuny Yausepsurera y Kparyjesuy
Yxune, Cpbuja

e-mail: aleksandra.bjelic@gmail.com

ORCID: 0000-0002-6908-2679

IMapoawmja enmxe
y pykonuchoj rpahu Paga B. ITosnanosuha

Page B. ITosnanosuh (1924-2014) 6uo je, usmeby ocraor,
€THOJIOT KOjH TOKOM CBOT PaJJHOT, aJTi U )KMBOTHOT BEKA CAKYTI/haO
donxmopry rpaby y yxximdakom Kpajy. ¥ cB0joj OOMMHO]j PyKOITHCHO]
330CTABIITHHU OCTABUO je 3aIUCE PASTUIUTHX )KAHPOBA KEbUYKEBHOT
donkmopa u erHomysuKomomke rpahe. Y 0BoM pajry, Ha IpeIOmKy
CIIOMEHYTE, JOCaf HencTpakeHe rpahe, ncrpakuadka maxma buhe
yCMepEHa Ha TEMAaTCKO-MOTUBCKY aHAIH3y POHJA ENCKUX TTecaMa
¥ KOjuMa ce TIPENo3Hajy MapOJUIHU U CATUPUYHU MOTUBU, MAXOM

JIOKQJIHOT' KapaKTepa.
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Folklorni elementi u romanu Bekos
Enesa Halilovié¢a

Rad se bavi markiranjem i dekodiranjem folklornog sloja u
poslednjem romanu Enesa Halilovica, Bekos, ispitivanjem tehnika
kazivanja i prisustva motiva iz narodne knjiZevnosti i tradicije. Posebna
paznja posvecéena je oblicima i postupcima koji se oslanjaju na usmenu
tradiciju — usmenom pripovedanju i kazivanju, predanju, legendi i
izrekama - kao i njihovom preoblikovanju u strukturi savremenog
romana. Analiziraju se i arhai¢ni obrasci zajednice, porodi¢no i
kulturno pamdenje, te mitsko-folklorni odnos prema sudbini, pri ¢emu
se folklorni sloj posmatra u kontekstu lokalnog govora i kulturnog
prostora Sandzaka. Cilj rada je da se na konkretnim primerima ukaze
na oblike koji vode poreklo iz narodne knjiZevnosti i na njihovo
znadenje, kao i na prisustvo tradicionalnih obrazaca u datom romanu
i savremenoj prozi. Analiza pokazuje da folklorni elementi u Bekosu
nisu svedeni na citatno ili motivsko prisustvo tradicije, ve¢ ucestvuju
u oblikovanju pripovednog postupka, likova i kolektivnog paméenja,
povezujudi savremeno iskustvo sa nasledenim kulturnim modelima.
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Cuesxana boxuh

Dunosodeku paxyrrer Yuusepsurera y Humry
Jemaprman 3a cpbuctuxy

e-mail: snezana.bozic@filfak.ni.ac.rs

ORCID: 0000-0001-5326-9183

JKencka cakpudunmjaTHa XpTBA:
BHUIOBH IPEOOINKOBAIbA Y CABPEMEHO]j CPIICKOj IPO3H

C MeTOg0I0IKOM OCHOBOM Y TEOpHUjaMa ajalTaLMje U PELETIIyje, ¥
HCTPaKMBakby ce 0aBUMO CTBAPATAYKOM MOTeHTHOMhy MOTHBA rpagbeHe
XKPTBE KOjU IPEKO YCMEHE MOe3Hje YIa3U ¥ CaBPEMEHY ayTOPCKY
KibIKeBHOCT. JKaHpOBCKa, jesnuka u uyiejHa TpancdopManyja mpude
o ysubusamy Hesecte y supuse byayher rpaga, Hama HajnosHaTuja
us erncke necme Sudawe Ckadpa, carnefaBa ce Ha NpUMepPHUMa JBa
CaBpeMeHa CPIICKA POMaHa KOJ, KOJUX je MOTHB 3a3UJiaBatba Yepaher
y ocHoBy Tekcra. Onu omoryhasajy npencrnTiBame CTaTyca )eHCKe
cakpuUIHjaTHE )KPTBE, HAYNHA HA KOjH Ce OHa JaHAC (yMETHHIKHM)
cariefjaBa, a y CBETJIy IPOMEHA KPO3 KOje je, BPEMEHOM, IIPOJIa3HO
COLMja/IHU KOHCTPYKT KEHCKOT uAeHTuTeTa. Ipanbena sxprpa Kao
HEIPUXBAT/BUBA, O00jHA CABPEMEHOM CEH3UOHMITUTETY, Y3 APYTadMju
penocie] IMIHIX ¥ KOJIEKTHBHUX BPEJHOCTH HaIIer 1004, [TOIa3HIIITE je
CTBApAJIavKe [IOTpare 3a MOryhHocTIMa PeobIiKOBarsa 1 OCABPEMEHhaBatba
OpOjHUX TPaAMIMOHATHUX 00pasalia MUIIJbCHA, BEPOBAHA H [IC/Iakha
1 TO 6€3 BIXOBOT [IeBA/IBUPAkbd, HETO CTBAPAHEM HOBUX KOMOMHAIMja
IPENO3HAT/LUBUX MOTHBA, MUTEMA, jYHAKA, CUTyallUja — KA0 y POMaHy
Ysudana Visane Hemuh. VictoBpemeHo, y cTBapanaakom CMECITY
II071je/IHAKO je MHCIIMPATHUBHA yOueHa HeMOTyhHOCT npeBasmiakera
HacneheHnx, apxeTurickux 0bpasaria oHamaka U y CUTyaInjama Koje,
dopmaiHo, omoryhasajy ocobahame; 6pojuu cy Bugosu yHyTpammse,
HecpecHe (HeocsemheHe), cAMOHAMETHYTE Y3HAHOCTH, IITO ¥ POMaHY
Camosu y majuunnoj cobu nciuryije Tawa Crynap Tpudynosuh. [Isa
HaBeJIEHA POMaHa, Y3€Ta Kao CTy/uje caydaja, omoryhasajy carepaBare
PAsIMYUTHX CTENeHa afjanTanyje pOTKIOPHOT IIpe/IomKa (Of MOTIyHe
JEKOHCTPYKIIMje M PEMHTEPIPETALHje 3aCHOBAHE HA MHTEPTEKCTYAIHO]
UTIPH Ca OCHOBOM Y $OJIKJIOPY, IO HAUSIJIE] Y3TPEIHOT TIOMUbAA,
IIPEIIO3HAT/bIBOT AJIH JICTEPMUHHUIIyher geTarka y KapakTepusanuju
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JIMKA), YBUJ y HAYMHE TPeOIMKOBAkbA U IPETPajaBarba MOTHBA rpajbeHe
XKPTBe, 3axBasbyjyhu, mopep ocranor, 1 cranHuM npobreMarusayjama
Y3u0anocmu y CABpEMEHUM HAPATHBUMA O SKCHCKOM MJCHTUTETY
(amp. y pemuHICTHIKOM).

Marija Brasanac

Filozofski fakultet Univerziteta u Beogradu
Beograd, Srbija

e-mail: marija.brasanac7@gmail.com
ORCID: 0009-0008-1093-6423

Jailbreak AI — vernakularne teorije
o ,oslobadanju” VI ¢etbotova
od ugradenih mehanizama cenzure

VI ¢etbotovi su od svoje javne dostupnosti 2022. godine stekli
masovnu popularnost. Ove modele odlikuju ugradene restrikcije,
bezbednosni filteri koji sluze da blokiraju VI ¢etbot od generisanja
nedopustenih sadrzaja. Ovaj rad argumenuje da je proces stvaranja i
neprestanog azuriranja ovih restrikcija pracen i razvojem vernakularnih
teorija i praksi korisnika kako zaobi¢i te restrikcije i ,prevariti cenzore”,
odnosno kako da ¢etbot model ,,oslobodimo iz zatvora” (jailbreak).
Oslanjajuéi se na koncept algoritamske imaginacije koji objasnjava
»narodne” teorije osmisljavanja (sense-making) sistema preporuke i
kuracije sadrzaja na drustvenim mreZama, ovaj rad razvija pojam VI
imaginacije. Ova imaginacija se razvila u onlajn zajednicama (pretezno
na drustvenoj mrezi Reddit) korisnika VI etbotova kako bi se objasnila
propusnost sistema cenzurisanja. Medutim za razliku od koncepta
algoritamske imaginacije koji je usmeren na to kako platforma profilise
korisnika, VI imaginacija usmerena je ka profilisanju samog ¢etbota
— ynarodne” teorije o jazlbreaking praksama mu redovno pripisuju
slojeve li¢nosti, unutrasnje konflikte i skrivena, odozdo nametnuta
ogranicenja. VIimaginacija je ovde istrazena kroz narative prisutne na
Reddit-u o praksama ¢etbot ,oslobodenja”. Ove prakse predstavljaju
vernakularne strategije otpora, na¢in da se povrati ,,mo¢ korisnika”
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nad algoritmom i ostvari svojevrsno ,vlasniStvo” nad ¢etbotom.
Jailbreaking je pokusaj folklornog emancipovanja ,,pravog potencijala”
artificijelne inteligencije od vestacki nametnutih, korporativnih i
(pogrdno nazvanih) ,,woke” steriliSucih filtera.

Amna Buranosa-Punrauesa

Dunonomku pakynrer, Yaupepsurer ,lone Jleraes®
Iun, Cesepra Makenonuja

e-mail: ana.ringaceva@ugd.edu.mk

ORCID: 0009-0000-1702-9027

SBOHEIOT KAKO PUTYAJIEH NPEAMET
M HETOBATA MCLENUTETHA PYHKIHja
B0 CrpanunHapckuTe urpu Bo Moxpueso

CTpaHYMHAPCKUTE UTPU, TPASULIMOHAICH 06pe,u OJl CEJIOTO
Moxpueso (CprMHqKo), IpHITaraaT Ha MONIMPOKATA TPYIIa 3MMCKO-
HPOJIETHU PUTYATHU UTPU KOM MMAaT CBOM CHENUPUKU — ocobeHo
BO OJJHOC Ha HUBHUOT JIEKYBauKH acrekT. Mrpure ru KOM6I/IHI/IpaaT
MAaCKaTa, PUTAMOT, 3BYKOT M JIBU)KEHETO, KOU BO cumbuosa ce
craBaaT Bo QyHKIIMja HA KOJTeKTHBHATA 3amTuTa. McTpaskysamero ce
3a7pyKyBa Ha NPAKTUKM KAKO PUTMHYIKOTO JBUIKEHE, CO3IABAKETO
3ByYEH MHTEH3UTET U PUTYAJTHUOT KOHTaKT (BKJIqu/ITenHo U [TUEHETO
pakuja ox SBOHEIT), KOH BO TPaJULMOHAIEH KOHTEKCT CE IOBP3yBaaT
CO JIEKYBAaWETO M 3aIITUTATA. prILOT IO PasryieflyBa SBOHENOT KaKO
LIEHTPAJIEH PUTYaJIE€H IPEJMET BO UTPUTE, CO nocebex ¢doxyc Ha
HerosaTa ucnenurensa gynkiuja. FiMeHo, YMHOT Ha ueme TOIIA
PaKuja IPUIOHECYBA PUTYANIOT [ CE IOMKHMBEE KAKO YMH HA JIEKYBAH-E
(1a menara co rOBOpHa MaaHa) Ha MHJIUBUJIYaJTHO UJIU KOJIEKTUBHO
HuBo. [Ipexy ananusa Ha puTyaaHaTa yrIOTpe6a Ha 3BYKOT, TEIECHOTO
TBYDKEHE M MHTEPAKLIUjaTa CO 3a€IHMIATA, CTPAHYMHAPOT ¥ SBOHEL[OT
C€ MHTEPIIPETUPAAT KAKO MEAUYMHU IITO IIOCPENYBAAT CO OHOCTPAHOTO.
Ha T0j HauuH, SBOHENOT ce 1MOjaByBa HE CaMO KaKO (GOIKIOpeH
PEKBUBUT, TYKY U KaKO O6jCKT co mocebHa puryanHa dynknuja. Bo
TPYZOT Ke ce HOCBETH BHUMAHNUE U HA peflepUHUPAHETO HA 06pe;LOT
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OJI CAKPAJIeH KOH KyJITypPeH U Iep$OPMATUBEH UHH, KOj BO COBPEMEH
KOHTEKCT ja 3ajpiKyBa JUMEH3UjaTa Ha ICUXOPHBIYKO 0CI000/yBatbe
1 CUMOOJINYKO IPOYHCTYBAbE.

Monika Wozniak

Sapienza University of Rome

Rome, Italy

e-mail: monika.wozniak@uniromal.it
ORCID: 0000-0002-0137-5109

Playable Folklore from the Periphery:
Rewriting the Vampire Canon in Real Vampires

This paper examines Real Vampires as a case of digital folkloric
production that actively challenges the global hierarchy of vampire
narratives. While the figure of the vampire has been canonised
through the Anglo-Romanian Dracula tradition, the game draws
on early modern belief systems from the territories of the former
Polish—Lithuanian Commonwealth, foregrounding figures
such as the upidr, strzygon, and wieszczy. They were not literary
inventions but elements belonging to a lived social practice, tied
to communal responses to death, disease, and social deviance.
Based on Eukasz Kozak’s archival research and his book With Stake and
Spade. Vampiric Diversity in Poland (2020), the game translates historical
materials into an interactive system. Crucially, it does not reproduce
folklore as narrative content or visual spectacle. Instead, it encodes
belief into rules, constraints, and player positions, forcing engagement
with the logic of these practices rather than their aestheticization.
The paper argues that Real Vampires should be understood as a form of
“playable folklore” in which hybridity is structural: it emerges through
the transformation of scholarly knowledge into digital mechanics
and through the friction between peripheral traditions and globally
dominant cultural models. In doing so, the game not only remediates
folklore but repositions it, exposing the asymmetries through which
certain traditions become canonical while others remain marginal.
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KnjiZevni etnografizmi

U radu se daje definicija knjizevnih etnografizama, definise
njihova specifi¢nost i morfoloska zaokruzenost. Oni se posmatraju
kao nosioci dvovalentnih informacija — etnografskih i literarnih. S
jedne stane, otkriva se njihova funkcija u koncepciji knjizevnih junaka,
sredine, radnje, a s druge, upucuje na njihovu relativnu semanticku
samostalnost i referentnost. Izlaganje se oslanja na dokumentarnu
prozu i realisticku knjiZevnost zbog naglaenog mimeti¢kog efekta
i imperativa prikazivanja ,kao u stvarnosti’. Posebno se analizira
semantika svakodnevice kroz etnografizme vezane za ode¢u, ishranu i
enterijere. Ukazuje se i na vedi ili manji stepen knjizevne fikcionalnosti
knjizevnih etnografizama i njihovu relativnu autonomiju. U fokusu
je delo Ljubise, Glisi¢a, Matavulja, Sremca, ali pisaca moderne, poput
Borisava Stankoviéa.

Milica Vuéenovié

Filozofski fakultet Univerziteta u Beogradu
Beograd, Srbija

e-mail: vucenovicm9@gmail.com

Karnevalizacija tradicije — krajiski zborovi
kao savremeni folklorni fenomen

Krajiski zborovi predstavljaju tradicionalne narodne manifestacije
sa dugom istorijom na prostoru nekadasnje Republike Srpske Krajine,
te sjeverozapadne BiH, koje u savremenom dobu funkcionisu kao
dinamiéni prostori u kojima krajiska muzika igra ulogu zivog kulturnog
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naslijeda kojim se iskazuju i odrzavaju kulturni identiteti zajednice. U
radu ¢u prikazati savremene prakse krajiskih zborova u kojima se kroz
meduuticaj materijalnog i nematerijalnog (re)artikulisu i potvrduju
kulturni identiteti zajednice. Etnografsko istraZivanje ovog fenomena
zapoceto je 2023. godine i podrazumij eva posmatranje i razgovore sa
posjetiocima. Istrazivacki akcenat je stavljen na spregu izvodenja muzike
i prostora koje u ritualizovanom kontekstu zbora funkcionisu kao
generatori konstruisanja i iskazivanja li¢cnog i kolektivnog identiteta
posjetilaca, imajuéi u vidu njihovu duboku povezanost sa tradicijom,
obic¢ajima i kulturom zajednice. Cilj rada je pokazati da krajiski zborovi
podrazumijevaju dinami¢an prostor u kojem se identiteti performativno
potvrduju, kao i da njihovi savremeni oblici predstavljaju Zive oblike
folklora koji se mijenja i prilagodava modernom ¢ovjeku i njegovim
potrebama. U tom smislu, savremene manifestacije krajiskih zborova
¢esto se ogledaju u atmosferi ,pretjerivanja” zbog ¢ega nekada mirnije
proslave danas zadobijaju gotovo karnevalski karakter. Ovakva
transformacija korespodira sa konceptom karnevala prema kojem
zborovi podrazumijevaju periode narodnih i prazni¢nih veselja koja
odlikuju specifi¢na pravila i na¢ini ponasanja.

Haranesa I'pamaryuxosa

enrp ucropun mteparypst FIHCTUTYTa HCTOPUM 1 APXEOTOTHH YPATbCKOTO
otaenenus Poccuiickoit akageMuu HayK

Exarepunbypr, Poccus

e-mail: n.gramathcikova@gmail.com

ORCID: 0000-0002-2585-7399

CHBI 0 TOKOMHBIX POSCTBEHHUKAX
KAK C1I0c00 THOPUIHOM KOMMYHHUKAIUH

VccrepoBatyie IoCTPOCHO Ha PACCKa3aX CTYACHTOB PUITONIOTHYECKOTO
daxysmerera Ypansckoro pegepansHoro yunsepcnrera (Exarepunbypr,
P®), sanmcaHHBIX UMH OT POJCTBEHHMKOB MM U3 COOCTBEHHOTO
ombiTa (J1aHBI apxuB aBropa (2015-2022)). CryaeHTE! IOy Yau
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3aJjaHHE TIOTOBOPUTH C POJICTBEHHUKAMHE MU 3HAKOMBIMHU O TOM,
KaKHM 00pPa3OM CeMbsl TOMHIHAET CBOUX TOKOMHBIX POJICTBEHHHKOB,
BKJTIOYAS [IOCEIIEHUE K/Ta0UIA ¥ CHBI C IPHCYTCTBHEM TOKOMHOTO,
€CJTM TAKOBbIE CYIIECTBOBAIU B KOMMYHHKATUBHOM TAMATH CEMBU.
OKo0J10 TIOJIOBUHBI CTYAICHTOB OOBIYHO OXOTHO BKJIIOYATIHCh B TY
JEeATETBHOCTD, ¥ TIPEJICTABJIEHHbIE MMU MATEPUATIBI CBUJIETENILCTBYIOT O
TOM, YTO B HEKOTOPHIX ceMbsix (10-15 % ot obuiero uncia Gpumonoros)
KOMMYHHUKAINA C UHBIM MUPOM>» HOCHUT HOBCE[HEBHBII XapaKTep.

Kareropus eu6pudrocmu mosBosser CIOXKHBINA XapaKTep PACCKA30B
O CHaXx, OBITYIOIJHX B CEMEMHOM HCTOPHH B COBPEMEHHOM POCCUIMCKOM
rOpOJCKOM KyabType. Bo-mepssix, rubpuaHOCTS 3aTparusaer
KATErOpHIo 281mopcmea. COH IPENCTABIACT 0C00YH0 KOMMYHUKATNUEHYO
Pearvrocmp, B KOTOPOIi TepOY CHOBUJIEHUH 7171 CHOBU/ILIA HAJIEIEHDI
TIOZIMHHO¥ CyOBEKTHOCTHIO, KITOC/IAHAE OT KOTOPBIX TPEOYET TPaHCILALII
poncTBeHHIKaM. Bo-BTOPHIX, paccKasbIBAHME M «PA3rafibIBAHKE>» CHOB
MOYKHO PaCCMOTPETD Yepe3 KATETOPHIO KMPEMbe20 npocmparcmea
(Xomu bxabxa), cospiaBacMOro B CUTYALWM MPAHCAIYUI U HCAHPOBOT
adanmayuu TOKOOHBIX paccKkasoB. Marepuan goxiaga nmpexze
BCETO PAaCIOJIAraeTcs B IOJI€ UCCIENOBAHMM MAMATU U CEMEHHOM
UJIEHTUYHOCTH, ITOCKOJIBKY 3AIOMHMHAIOTCA M TPAHCIUPYIOTCA TOIBKO
CHOBM[IEHUSA BRKHBIE JIJI MHAMBU/YaJIbHOM U CEMEMHON MCTOPUU.
Pacckaspl 0 CHaX O TOKOMHBIX POACTBEHHHKAX — BYKHAA COCTABIIAIONIAS
BHUTPUCEMENHON UIECHTUIHOCTH, GOPMHUPOBAHMA U ITOf/IEPIKUBAHIA
cO00IIECTBA «KCBOUX>, 4 C IPYTOM CTOPOHBI, — JIXIHbIE OTHOIICHHS C
HIMU ITPOJIODKAIOTCA U 33 IIPEJIETTAME 3€MHOM YKU3HH.

B cpaBHeHME ¢ MepTBELAMH CKa30K M OBUIMYEK, B PACCKA3aX
O CHaxX IIOKOUWHBIE OCTAIOTCS WICHAMU CEMbH, BKIIIOUEHHBIMU B €€
KOMMYHHUKATHBHYIO CETh (BOSMOYKHbI JIMIIIb «33/JCPYKKH IIePeadr
CHTHAJIOB>» KOMMYHHKATHBHOTO, 4 He (CTOJIbKO) 9K3MCTEHIIUAIBHOTO
cBoricTBa). Takum 00pasoM, MUP «CBOM» U «4y)KOI»/ HHOU B
CEMEHOM UCTOPUH CTPYKTYPUPYETCS MHAYE, HEOKEIH B «00uieit
KCTOPHM>, TIPEIMCHIBAIOIIEH IEPIKAThCA MOJAIbIIE OT MEPTBEL[OB U
cOOTIORATH ONPEEICHHYIO IUCTAHIMIO H STUKET OTHOIICHUH C HUMU.

WccnepoBanyie BEIMOTHEHO 110 IPoeKTy «MeTtopp! koHCTpyHpoBaHus
«Tena cemprr» B aBTOOHOrpadUUECKUX HAPPATUBAX: ABIKU TAMATH
pasHbIx mokoseHuit» noggeprkan PH® (rpant Ne 25-28-02874).
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Dunosodeku paynrer Yuusepsureray Hosom Capny
Hosu Cag, Cpbuja

e-mail: koderdam@gmail.com

XubpupHe ¢onKI0pHE POpME Ha MHTEPHETY

HururanHa cpepa — moceOHO APYyITBEHE MpEeXe — JOHENA je
CBOjeBPCHY OOHOBY (IMa M MOTIYHY HHOBALH}Y) HEKUX POTKTOPHUX
KaHpPOBa. Y TOj cepu OHMU Cy JOMUHAHTHO XUOPUIHH Y CMUCITY Aa
HHUCY caMO BepOaHU Hero BepbamHO-BusyenHu (ma 1 Bepbo-BOKO-
BUSYEJTHM ), Ma/Id TA MyJITHMEHjaTHOCT ITOCTOJU U Y TPAJULIOHATHOM
¢$onxIopy, A HUTHU je y TOj MEPU PACHPOCTPAHEHA HUTH UMa
moryhnocTu xojy npyoka t3B. I'ejrcoBa ramaxcuja (koja je 3a pasmuxy
op MakJTyaHOBe arcosyTHO JUTHTAIM30BAHA U Be3aHA 34 HHTEPHET).
Y oBom papy ananusupahy Heke o7 HajromyIapHUjUX GpeHOMEHA
JUTUTATHOT (OJIKJIOPA, KA0 IITO Cy KPATKH MOCTOBUYKH MOCTOBH,
AHEIOTCKO-XyMOPUCTUYKE CBAKONHEBHE LIPTULIE, TUPUKY U EITUKY
KOj€ Ce YECTO KPHjy BaH CTUXOBA, KJIUIIOBE Ca MY3UKOM, IIECMOM U
TIECOM MTH,

Jynujana Tecorosuh

Dunonomko-ymernuuxu paxyrrer Yuusepsurera y Kparyjesuy
Kparyjesau, Cpbuja

e-mail: julijana.stevanovic@filum.kg.ac.rs

ORCID: 0000-0001-5946-9346

Henpenguxarcke pedeHHIE Y CPICKUM KPATKHM
$OIKIIOPHUM FOBOPHUM 00IHIIMIMA

v paay aHIM3UPAMO HEIPEIUKATCKE PCUCHULIC Y CPIICKUM KPATKHUM
(POHKJIOPHI/IM TOBOPHHUM O6JII/IH,I/IM9., nonaszehu Of MPETIIOCTABKCE,
YTCMCJ/bCHE Ha paHI/IjI/IM IIpoyvaBamprMa, Jd HOjC}II/IHI/I JKaHPOBHU
HapOJHHMX YMOTBOPHUHA TEXXE CAXKETOM U 3TYyCHYTOM j€3I/I‘IKOM uspasy.
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VcrpakuBarse okasyje ce fja ce pasiiduTh CTPYKTY PHO-CEMaHTHIKH
TUIIOBH HENPEAUKATCKUX pedeHnna mory Hahu y pasnuuurum
BPCTAMa KPATKKMX TOBOPHHX 0bvKa: mocinosunama (Jedna epemxa,
seuna myxa; Omemo — npokaemo); saronerxama (/ea noxsearwa oxo
nawa?), uspexama (/Jpyzo doba, dpyee hyou); saxnersama (Taxo mu
kpysa u coan!) v 6narocnosuma (Cpehan ypanax, mupan danax!).
Ogo pasme yryhyje Ha 3axspydak a cy pedenune 6es nmpegukara, Kao

HOTITyHE KOMYHUKATUBHE PEYEHHUIIE, jeflaH Off OCHOBHHUX PEIEHMIHHX
MOIeNTa KOjU Ce KOPHCTE Y GOTKIOPHOM HCKA3y.

Harama /Ipaxynuh Kosuh
MHCTUTYT 32 KBIDKEBHOCT M YMETHOCT
beorpag, Cpbuja

e-mail: natdrakulic@gmail.com
ORCID: 0000-0001-6168-3106

Jdpamcka (pe)uHTepuperanyja ycMene Ganane
»XACAHATMHMIA”: O TICHXOJIOIIKO]j ¥ TEJIECHOj IMMEH3HjU
HHJUBUJYE Y KOHTEKCTY NATPHjapXaTHOT KOJIEKTHUBA

wKanocrHa mjecanna nemennte Acanarunure” y sanucy Anbepra
Doprrca BeKOBUMA IPUBJIAYH HCTPAKUBAYKY TAKEY HCTOBPEMEHO
npescTaBbajyhn HerpecymHu U3BOP MHCIUpPALHje TIECHULIMMA,
IIPO3AUCTHM4, 4 TIOTOTOBO APAMCKUM IMCLKMA. Y HAMEPH Jja U3pase
u1u GapeM HacITyTe OHO WITO je ycMeHa OaJrajia Ha3HadKIIa, a7 OCTABHIIA
uegopedennm, Muman Orpusosuh (1909), Anexca Illantuh (1911),
Brapucnas Becenunosuh Tmyma (1929), Jbybomup Cumosuh
(1976), Anuja Mcaxosuh (1982), Hujas Anucraxuh (1999) u Baxupa
epemer (2010) mrammajy cBoje ApaMe y YUjUM Ce HOFTEKCTUMA
Haj1a3u oMeHyTa recma Kojy Byx Credanosuh Kapayuh sxanposcku
cBpcTaBa y oHe ,Ha Mehu”. CBaku off MOMEHYTHX ayTOpa HACTOjH
712 HOHY[M KEFDKEBHOYMETHUYKO paspelietbe XacaHarMHIIuHe
TparudHe Cys0UHe IMyTeM He YBEK je[iHAKO yCIeIuX oy O/brBaba
IICUXOJIOIKUX KapakTepusanyja nukosa. Iub paga jecre ga yxaxe
Ha IIMPOKY Jieriesy (pe)uHTepIpeTaTuBHIX MOryhHOCTH y KOHTEKCTY
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ApaMcKor (Ipe)OCMUIIbABA:A OPUTHHAIHOT GOJTKIOPHOT MPEIONIKA.
Ananmutiraky GOKyC yCMEpEH je Ha MOTHBAIU]y jyHAKA KOja JIEXH Y
OJIHOCY €MOLJMOHAJIHE U TeslecHe uMeHsuje buha. Merogonomxo
YHOPHIITE MPOHAIA3UMO Y HCUXOJIOMIKO], ICHXOTEPATIEY TCKOj, IOHEKJTE
¥ ME/JULIMHCKO] JTUTEPATYPH, 001aCTHMA KOje CBE BUIIE HHCUCTUPA)Y
Ha HEPACKHUJIMBO]j BE3U YMHOT U KOPHOPATHOT aCIeKTa HHIUBHIye
(mCHXOCOMATHKA) IIPHITMKOM IIPOY4aBaksa U JICICHa IIOje/INHI}A KOjU He
MOJKe, OJJHOCHO HHj€ Y CTaBy JIa U3PA3H COTICTBO, CIYTaH JPYIITBEHUM
HOPMAaTHUBOM, OYEKHBAHMMA KOJIEKTHBA U COLMjaTHAM yIOTaMa.

Amna 'Hophesuh

Mysuxonomku uacruryr CAHY
beorpag, Cpbuja

e-mail: anadj91@gmail.com
ORCID: 0000-0002-5691-2119

»IpagumuonanHo” y uamckoj mysunyu Mamuduxa

EnemenTu TpagunuoHatHe My3uKe ce 4ECTO JaBJ‘baJy y My3HUIIM 32
punmMoBe cpricke KMHEMATOrpaduje y pasTUIUTHM CBOjCTBUMA U Ha
pasiuuuTe HadnHe. Kommosuropu Gpuimcke Mysuke y CPIICKUM, K20
U paHuje jyroCIOBEHCKIM, GUIMOBUMA Cy €IEMEHTE TPAIUIIMOHATHE
My3HKe 9eCTO KOMOMHOBAIIH Ca eJIEMEHTHMA TTOMyIaPHE My3HKe, 1
KOMIIOHOBAJIH ITECME U MHCTPYMEHTAJIHE HyMePe KOje Cy ICTOBPEMEHOM
ofiroBapasie 3aaTOM QUIMCKOM HAPATUBY, 4 U TPUIIAJAIIE KAHPY
HOBOKOMITOHOBAHE HapOZHE My3KKe. Y 0BOM pagy hy ananusuparu
eJleMEeHTe TPAIUIMOHAIHOT Y GUIIMCKOj My3HIIU CIOBEHAYKOT My3HU4Yapa
u komnosutopa Pobepra ITemryra, mosuaror kao Mamuduxo (Magnifico).
ITenryT je MqpOMUHEHTHY ayTOP MY3HKE IIOMYIAPHUX MEMjCKUX CafipyKaja
K20 mTo cy cepujan primosa Mormesundeo (2010, 2014) 1 TeneBusHjcka
cepuja Cerxe nad baaxanom (2017-2026), y kojuma ce jocTa OCIama
Ha eJIEMEHTE TPAAULIMOHATHE My3HKe OaTKAHCKHMX HAPOJa, U TAKaB
CBOjEBPCTAH €THO 3BYK KOPUCTH KAKO Y MHCTPYMEHTATHUM HyMeEpPaMa
M [IECMAMA TAKO U Y APAH)KMAHMMA TPAJULIMOHATHHX IIECAMA KOje CY
xopumheHe y HaBegleHUM nporpamuma. [1pu ananusu oBux Hymepa
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hy ce poxycuparu Ha ereMeHTe TPASUIIOHAIHE My3HKE, HAPATUBHH
1 IPYIITBEHU KOHTEKCT y KOJEM CE jaBJbajy, K0 ¥ Ha HAYMHE Ha KOje
CBe TO OO/IHKYje PElieIyjy OBe MySHKe BaH GHIMCKUX OKBUPA.

Cmusbana Hophesuh Benuh
MHCTUTYT 32 KBIDKEBHOCT M YMETHOCT
beorpag, Cpbuja

e-mail: smiljana78@yahoo.com
ORCID: 0000-0001-8211-5108

JInpuja Jenuh

MHCTUTYT 32 KBIDKEBHOCT M YMETHOCT
beorpag, Cpbuja

e-mail: lidija.boskovic@gmail.com
ORCID: 0000-0001-6326-3340

Hocnonnua Y AUTUTATHOM (l)OJ'II(JIOpy:
KOJICKTHUBHA HMHPOBI/ISRHI/Ija Hu Bapl/ljaHTHOCT

YV papy ce pasmaTpajy BapujaHTHOCT U MEXaHU3MHU KOJIEKTHBHE
MMIIPOBU3ALME Y AUTUTATHOM (GOIKIOPY HA IPUMEPY BUPAJIHE
TpaHchopManyje mocosuIe , Ko ce Maya atu, o Mada heu TIOTHHYTH .
Koprmyc unnn oxo 400 npumMepa eKcriepIypaHux U3 KOMEHTapa Ha
JPYIITBEHUM MPEXaMa U MHTEPHET MOPTATMMA TOKOM aKTyeTHEe
nonuriake kpuse y Cpbuju. [Tomasehu o cTyaunja antunocosursa,
ca jefiHe, ¥ UCTPAKMBAKA JUTHTAIHOT GOJIKIOPA, Ca IPyTe CTPaHE,
Y Pamy ce aHaIU3UPajy MOfeNu TpaHCGOpMALUje TaPEMUOTOMKLX
obpasara. [Tocebna maxcmwa nocseheHa je pOHEMCKUM U CTTOTOBHUM
HePMyTantjaMa, JIEKCUIKUM CyIICTUTYIMjaMa, KOHTAMUHALIMjaMa,
MHBEP3HjaMa X PEKOMOMHALIOHNM TpaHCPOPMALIHjaMa, KAO U IIPOLIECHMA
YKaHPOBCKe Nposudepalyje 1 ceKyHaapHe gexcukanmsanyje. Opaj
CJIOYKEHM BaPUjaAHTHU KOMILIEKC oMoryhasa ¢opmupase mmupoxor
I107b2 ACOLIMjATHBHUIX U MHTEPTEKCTYaTHHX Besa. Paj mocebHO yKasyje
Ha 3HaYaj KOJIEKTUBHE UMITPOBH3ALIMje Y KOMEHTAPCKUM AUCKYCHjaMa,
¥ KOjMa BapHjaHTE HACTajy KPO3 cnobonHO aCoLUjaTHBHO, APAJIETHO
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¥ KACKaJHO HaJOBE3MBAE KOMEHTAPA HA MHULMjAIHY 1T0CT M(J1m)
peaxmuje Apyrux akTepa y oHsMajH pasropopuma. Ha Taj Hayun
IPMHIMIT BAPUjaHTHOCTH, KAPAKTEPUCTUYAH 32 YCMEHY TPAULIL)Y, Y
JMIHTATHOM OKPY)Kekby 001ja 001K IMHAMITIHE IPAKCE KOJIEKTHBHOT
00IMKOBaa 3HAYEHA.

Jparana Hypuh

bankanonomku uucruryr CAHY

beorpag, Cpbuja

e-mail: draganasdjuric@gmail.com, dragana.djuric@bi.sanu.ac.rs
ORCID: 0000-0002-0560-0860

(I)OpMy.TIaTI/IBHI/I HCKa3H Yy NIOCMPTHHUM 06PCJ.II/IM3.
HCKHX CJIOBCHCKHX Hapoaa

Y papy he ocHoBHA maxka OUTH MOKIOKEHA POPMYTATHBHIUM
(cTepeoTunHIM) McKasuMa y MehycoOHOj KoMyHUKaruj1 y 00M4ajHOj
IPAaKCH MPHUIIPEME U CaXpaHe IMOKOJHUKA, Kao 1 obpahamuma
IOKOjHUKY (JOK je y Kyhu, kaja ra usHOCE U3 JoMa, TOKOM M IIOCTIE
norpeba). C jegne crpane, obpaharma MoKojHUKY nMajy 3a Wb Ja
MY OJIAKIIajy OfJIa3aK C OBOT CBETA, KA0 ¥ MUP Ha oHOM cBeTy. C
Zpyre CTpaHe, HUMA Ce )KUBU ONPAIITAjy Off MPEMUHYJIOT U IITHTE
o, erosor Moryher mosparka. Ananusupahe ce cemanTrka u
CTPYKTYpPa MCKa34, KOjH Cy yIyheH! OKOjHUIMMA YMPIIHM ,,CBOjOM
cmphy”, a y HEKMM CiTy4ajeBrMAa K IIPEBPEMEHO YMPIIUM, KOjH MMajy
noceban craryc y mocMpTHUM obpenruma. buhe obpahena nmaxma
¥ Ha PUTyaJIHE pajjibe, Koje Cy CACTaBHH Je0 MOCMPTHOT 0bpesa
¥ [IPEJICTAB/bajy HEOIXOAHU KOHTEKCT 3a pasyMeBarbe BepOaTHUX
uckasa. [{usm ucTpaxuBama je JOJaTHO OCBET/hABAMKE ITPEJICTABA O

HOKOJHI/IIJ,I/IMQ., CMpTI/I 1 OHOM CBCTY KOJI HCKHX CTOBCHCKHX Hapo,ua.
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Andelka iivojinovié
Etnografski institut SANU
Beograd, Srbija

e-mail: andjelka97@gmail.com
ORCID: 0009-0003-2253-6308

Zemlja pamti: folklorna kodifikacija industrijskog zagadenja
na teritoriji opstine Loznica

Rad se bavi percepcijom industrijskog zagadenja na teritoriji opstine
Loznica kroz prizmu folklora kao dinamickog komunikacijskog
procesa. Polazedi od shvatanja folklora kao kulturne produkcije koja
istovremeno ¢uva i transformise obrasce znanja u skladu sa savremenim
kontekstom, rad analizira na¢ine na koje stanovnici Loznice i okolnih
sela kodifikuju iskustvo izloZenosti zagadenju. Na osnovu etnografskog
materijala prikupljenog tokom terenskog istraZivanja u julu 2025.
godine, identifikovani su specifi¢ni folklorni mehanizmi prepoznavanja
i prenosenja znanja o zagadenju: od ¢ulnih markera kao kolektivnih
indikatora ekoloskih promena, do ustaljenih narativnih formi koje
funkcioni$u kao lokalni epistemoloski okviri za tumacenje rizika.
Dugotrajno prisustvo industrije, fabrike ,Viskoza”, rudnika u selu
Zaja¢a i moguceg rudnika litijuma kompanije Rio Tinto oblikovalo
je specifi¢an lokalni korpus narativnih i simbolickih formi kroz koje
se zagadenje imenuje i prenosi medugeneracijski. Folklor pri tom vrsi
i regulativnu ulogu, artikuli$u¢i kolektivne percepcije rizika i odnose
prema industrijskom nasledu paralelno sa, i ¢esto u opoziciji prema,
dominantnim diskursima o bezbednosti i razvoju.
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Jejan Unuh

MHCTUTYT 32 KBIDKEBHOCT M YMETHOCT
beorpag, Cpbuja

e-mail: dejan.ikum@gmail.com
ORCID: 0000-0001-7948-1289

Bojana Paposanosuh Ilynyr
Mysuxonomku uacruryr CAHY
beorpag, Cpbuja

e-mail: br.muzikolog@gmail.com
ORCID: 0000-0002-6454-8513

XuOpuaHOCT POJKIOPHUX M MY3HUKHUX €IEMEHATA
y KpaTkoM aHuMHupaHoM punmy Cupm Majre Jyzosuba

Kparxomerpaskan aunmupanu unm Cupm Majxe Jyeosuba
ayropa Muxajna JIparama MHCIUPUCAH je MOTUBMMA UCTOMMEHE
EIICKe ITECME, a TpeMUjepHO je mpukasan 2019. ropune. Y ¢punmy ce ys
nomoh 3ByKa, aHnManuje u rpaduke, 6es yaenrha BepbanHor eseMeHTa,
Kasyje nosHaru ycys Majke Jyrosuha. Kpos unrepgucuunmmnapuy
aHa/IM3Y KOja KOMOUHYje GUITONONIKA, My3HKOIONIKA, T€ ITOIA3UIITA
domtoprcTrKe U CcTyzMja 3ByKa, omucahemo Ha Koje HaUMHe ce y
¢ummMy passuja Ppabysta, KaKo ce yIaH4aBajy MO3HATU ETICKU MOTHBU
U KaKoO QOJIKJIOPHM TEKCT PyHKIIMOHMIIE Y HOBOM KOHTEKCTY.
(DI/IJ'IMCKy aJlanTanyjy HeCMe HOCManaheMo Ha Caip)KajHOM 1 UTIEJHOM
HHUBOY Y KPyTy (OJIKIOPHMX BAPHjaHATA OBE TIECME U YKA3aTU Ha
opHOC Tpagunuje u uHoBamje. Pasmorpuhemo sByune u rpadpuuxe
aCIIeKTe K40 HOBY je3UK IIECME U UCIUTATH BUXOBy Moryhuoct ga
(pe)mponyxyjy sHadera. Kpos xubpugro nposkumarse GOIKIOpPHIX
MOTUBA, KOJH Jajy CaipyKajHy IMOTKY QUIMY, HeTOBUX 3BYYHUX U
My3HMYKHX 4CTIEKATA, T BUSYEIHHX edekara aHammsupahemo ogroC
(OIKIOPHOT MPOTOTEKCTA U HOBOT XMOPHUFHOT MyITHMEHjaTHOT
texcTa. JlogaTHu MaTepujan y Tymadewy npezcrasbahe yBug y
MCTPOKHMBAYKHY TIYT dyTOPA, IPECTABIBEH KPO3 JIMKOBHY H3JIOKOY
KOja je MpHKasana CKUIE, IIPTEXE, JIETOBE CTopH6opaa, YBUTIE Y
OPHAMEHTHKY U XEPAIAMKY, K10 ¥ JUTUTAIIHE IPadrKe CA MOTUBIMA
necMe, a ipupehena je sa npemujepy ¢prmma.
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Jenena Josanosuh

Dunosodeku paxyrrer Yuusepsurera y Humry
Hum, Cpbuja

e-mail: jelena.v.jovanovic@filfak.ni.ac.rs
ORCID: 0000-0002-5396-4335

Donxnopuo Hacnehe
y moesuju 3nare Konuh

ITpoyuasajyhu Mmoponomke oxksupe crieBa./lasapese secrmnse yOuu
cmo Beh Ha camum pyOoBHMA TEKCTA BEIMKK HAHOC GOTKIIOPHOT Haceha,
LITO je IOTBPAHIIO y MCTOPHUjHU unTarba fea 3nare Komuh mocrojehu
HNPUIMYHO GPEKBEHTAH 3aK/bY4aK O YTHILAjy HAPOJHOT CTBAPAIAIITBA
Ha necHUKHY. L ub oBOT pazia je ja KpeHe y fasba PasIMCTaBAkbA U
PaNTdMTaBamka, y MOKYIIAjy f1a Ce A IPErJie]] MOTUBCKUX PETHCTapa,
KAHPOBA, BePCUPUKALIMCKUX 00Pa3aria, TEKCUKE K CHHTAKCE CPIICKOT
(oNKIOpa y 0CA/IAMIHEM OITCY IECHUKHELE, ATU U TTOKAKE CIENIPUIHO
IPeoOIMKOBabe KA0 BUJ AKTUBHOT M OPUTHMHATHOT OHOCA IIPeMa
Gaurrian. 360r mupoKor 3axsara, pajg he ce ocBpHYTH camMO Ha Heke 07
IIOMEHYTHX acreKara 1 npegcrasbahe cerment bygyher obyxsaruujer
carsesaBamba OFHOCA IECHUKUEE TPeMa (POIKIOPHO-MHUTOIOMIKOM,
3axBaheHOM ,,11 M3 KyJIType 1 M3 HemocpeyHor uckycrsa”. 3ato he, y3
IIECHUYKE KEUTE, H3BOPE YUMHUTH U AyTOOMOTPAPCKH K Ay TOOETUYKH
3ATIMCH. JefjaH Off KJbyYHHUX je OeJIerIKa o Ae/iH KOjH je Ha BPXY IIJ1acTa
11eBao 0 0bpeTeHujy riaaBe KHesa JIasapa, 0 Maji 1asapuIIK, OLy KOjH
obara cTapu 0bpep KojuM ce cmaBu gyx OOHOBE; CBe Y3 HATOMEHY
Jla je HapojHa ImecMa 6ua »HajHENIOCPEHU]HU KBacall ¥ 3aMajar
TeXHbE Jja ce poHece Aarke bapem zieo mpegauxor gyxa, buha”. Taj
cJ10j KosteKTUBHOT Tamherba 1 gyxoBHOT Haceha sanpereH je y, Heko
he pehu xepmernanoj, sa60jnuyu necuukume.
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Josana Jocunosuh

MHCTUTYT 32 KBIDKEBHOCT M YMETHOCT
beorpag, Cpbuja

e-mail: jovanajo90@gmail.com
ORCID: 0000-0002-1558-2256

Pednexcu u yKpmTaju HApogHUX IpeTamba
y npunoserkama Janka Becenmunosuha u Mnnje Byxuhesuha

Hapopna npegasa 4uHe OATEKCT IPUTTOBETKH ,, AITMKOB rpob”
(1891) Janxa Becenmmuosuha (npepama o Bydjem mactupy) u ,llap
Topan” (1896) Miuje Byxuhesuha (nmpegama o Tpojany). Hasenena
Ipejaa ce OFHOCE HA PAs/INIUTE IPOjaBe SHAMEHUTOT H0XKaHCTBA
CTape CPICKE peMIuje, KOT qajKaHOBI/Ih OIIUCYje Kao 6uhe Hajmpe
TepUOMOPPHO I1a aHTPOIIO(300)MOPPHO, 2 HAKOH XPUCTHjaHUBALIH]E
TIPECTABIBAHO Ka0 fieMOHCKO 1 haBoscko. Lenrpansu nmpegmer aHanmse
je Becenmnuosuhesa npunoserka ,Hemupan gyx” (1896) xoja rakohe
GamrHy pedrexc cehama o usBecHOM 60Ty, IITO Ce OTKPUBA KPO3
JOCJIE/IHO U3BPTAE H IPEKIAIIAhe KBATUTETA IOMEHYTHX MUTCKHX
6uha. Y ToM criojy ce ckpuBa jynax xoju je onosuran Tpojany (mmp.
oborkaBa cyHIle, TOpaxasa OKKa, He yCIeBa a OCTBAPU KOHTAKT Ca
»keHama) 1 Hocu ume 6ehap-JIumurpuje (y jesrom npepamwy Caeru
JumuTpuje je Kby IHU IOCPEIHIK IPU YHHUIITEHY Tpojaa, a1u npejarba
0 OBOM CBETHTEJbY ¥ Ha JIPyre HaYNHE MOIEIIYjy CyA0HHY OBOT jyHaKa),
Kao 1 HaguMmak ,Kpamesuh Mapko” (mrro ra mocrasisa y reHepanHo
xepojcku koHTekcT). Takobe, 6ehap-/Iumurpuje ycsaja opmxe 6ora
KOjH YBOJH OIIIITE Ky/ITyPHE TEKOBUHE (IIPOKOIIABA U3BOP, JJOHOCH
BUHOBY J10y, 0aBY Ce HU3OM 3aHATCKMX M TPrOBAYKHUX [IOCIIOBA), KOje
ce Besyjy 3a anTpornomopduy mpezcrasy Cseror Case xao Bydjer
nactupa. CpacrameM gaTux npegama y muky 6ehapa-/lumurpuja,
HacTaje XUOPHUJL KOjU Ce MOYKE TOCMATPATH KA0 YHUBEP3AIHU 0bpasary
MUTCKOT jyHaKa-PaTHUKA.
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Ulkar Yusifova

Baku Slavic University

Baku, Azerbaijan

e-mail: ulkar.yusifova.s@bsu-uni.edu.az
ORCID: 0000-0001-6491-9196

Ethnobotanical Traditions in Karabakh:
Mythology and Healing Practices

The study will be supported by field materials, oral testimonies, and
ethnographic observations collected among communities originating
from various regions of Karabakh, focusing on ritual customs,
mythological perceptions, and the healing functions attributed to
plants in local tradition. Within the folkloric worldview of Karabakh,
plants function not merely as medicinal resources, but also as sacred
and symbolic elements associated with purification, protection and
rituals. In local traditions of Karabakh, rose petals are commonly
added to tea because of their soothing and healing qualities, while
rose water is used in mourning and communal ceremonies as a ritual
element representing purification and spiritual comfort. The Celtis
tree likewise occupies a special place in folk belief. In many Karabakh
communities, a small branch or a piece of this tree is attached to the
cradle or clothing of a newborn child in order to shield them from evil
influences and harmful intentions. Such practices demonstrate the
protective symbolism attributed to sacred trees in regional folklore.
Wild rue is another essential component of Karabakh ritual culture.
The smoke produced by burning rue is believed to repel the evil eye and
cleanse negative energy. Itis traditionally used after childbirth, during
wedding ceremonies, and following significant life events to ensure
prosperity, blessings, and spiritual safety. Similarly, bay leaves and sage
are burned in domestic and ritual settings for purification purposes
and for protection against destructive forces. These ethnobotanical
practices preserve traces of ancient mythological thinking and reflect
the continuity of traditional cultural memory in Karabakh folklore.
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Maja Kanesuh

Mucrutyr 3a cpricku jesux CAHY
beorpag, Cpbuja

e-mail: maja3m@yahoo.com
ORCID: 0000-0002-6121-8236

@urypa nyryjyher Tprosua y ceriy JieKceMe npamamap:
€THOTPAPCKHU U POIKIOPHU KOHTEKCT
jEMHOT HEMOBO/LHO PETHCTPOBAHOT IPENHU3MA

Paji mpoucTIge M3 HEIIOCPEHOT JIEKCUKOTPagCKOT pajia Ha 00paju
rpabye 3a HOBe TOMOBe Peyruuia Chncxoxpeamcxoz KiuiesHoz u Hapoono
Jesuxa Cpricke akafieMuje HayKa ¥ yMETHOCTH. TOKOM pajia Ha CJIOBY
IT upenTnduroBaHa je nexceMa npamamap (< HIpd. TPOUATAEYG),
Koja ynyhyje va gpurypy myryjyher Tprosuja n Ha mmpu eTHOrpadcku
1 GOJIKIIOPHU KOMILIEKC ITOKpeTHe TprosuHe. Mako ynopeguu
OaJIKAHUCTUYIKE H3BOPH IIOMYT Byrapckor eTMMOJIONMIKOT PeYHHKA
(boseapcku emumonoenuen peunux) u Tuxrunosor Rumdnisch-deutsches
Warterbuch, 6enexe ogrosapajyhe 6ankancke peduexce oBor crapor
IperaMa, CPIICKA JIEKCeMa HUje Y BbUMa PEriCTPOBAHA KA0 YIIOPEHA
napasiesia. Y TOM CMUCIY, TIPAMATAp TIPECTABba BAXKAH, O Cajja
HEJIOBOJBHO YOUCH JIGKCHYKH MOJATAK Y CPIICKO] U DaIKaHICTUYKO]
rpabu. McrpakuBame npefcrapba OpBy A€o OOMMHU]E BOJCIIHE
cryauje. Y oBoM giesty — GOKYC je Ha JISKCUKOTPapCKOM CyYe/baBatby
IPYKO-CPIICKHX 1APAJIEIIA, AHATU3U JICKCHIKHX JIMKOBA U Pa3MaTpPaby
eTHOTPaCKO-POIKIOPHOT KOHTEKCTA y KojeM ce ¢purypa nyryjyher
Tprosua nojasssyje. Ilupu GanKaHUCTHIKH KOHTEKCT YBOAHM C€ K20
IIOMOhHM HHTEPIIPETATHBHI OKBUP 32 PasyMeBatbe PONKIOPHIX KOJOBA,
HapaTUBHUX 0Opasana 1 KyJITYPHMX [PE/ICTABA BESAHMX 32 TOKPETHY
TprosuHy. Y Apyrom geny cryguje Texxuire he 6utu nomepeno xa
I.LCJIOBI/ITI/I]O] 63J1KaHI/ICTI/I‘{KOJ enabopauuju. Merogomnomku, pan
TI0Be3yje AUjaXPOHHUCKY JIEKCUKOTPAQH)y, €THMOJIONUIKY aHAIMU3Y K
CaBPEMEHY CTPYKTYpPasIHy GOIKIOPUCTHKY, Ca MOCEOHMM OCBPTOM
Ha MHBapUjaHTHE HAPATUBHE 0Opaciie ¥ KyJITypPHE KOJOBE KOjH
npare ¢urypy mytyjyher Tprosua. Hayusn gonpunoc paga orena
ce y yBobemwy JexceMe IpaMaTap y CpICKHU JIEKCUKOTPapCKH U
KOMITAPATUBHU OAIKAHUCTUYKY BUJOKPYT, KA0 U Y YKA3HBAKY Ha
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crenyuIHy IpyKo-CPIICKY JIEKCUIKO-PONKIOpHY Beay. PeaynraTu
HCTPaKMBAKa MOTY JTOPUHETH IIPENU3HU]EM CaTJIelaBarby ITpaBara
Ky/JTYPHO-je3UYKMX KOHTAKATa, TPrOBAYKMX KPeTama U TpaHcpepa
ponxopHUX MOTHBA Ha bankany.

Mupociaasa Kapany6a

TacTuTyT MECTELITBO3HABCTBA, GONBKIOPUCTHKHU Ta eTHOIOTT iM. M.T.
Punscsxoro HAH Vipaiuu

Kuis, Yipaina

e-mail: mkaratsuba@gmail.com

ORCID: 0000-0003-4836-9264

Cucrema >xiHouHx o0pasis
y HaponHiii 6aa/i miBIeHHMX CJI0B’AH

Ocranni gexagu XX cTONTTA XapaKTepU3yBaINUCA HOBUMH
TOCTIKEHHAMHU y LI rajysi, 30KpeMa I'PyHTOBHUMU IPaLAMU —
X. Kpuesuu «Antonornja Hapoguux 6amaga» (benrpap, 1978), 3.
Kapanosuy «AHTos0rHja CpIIcKe TMPCKO-EIICKE YCMEHE TTOE3Hje>»
(Hoeu Cag, 1998) Ta immux aBTOPIB, i€ i3 ypaxyBaHHAM 6araTbox
CYMIDKHUX JIUCIMTLITIH 6y)10 cpOpMOBAHO HOBUH TTOTJIAJ] HA CIPUIHATTA
HapOJHUX IIOCTUYHUX TBOPIB, B OCHOBI AKOro Oy/10 36eperkeHHs
KOPiHHA IEPBICHOT ApXaiYHOI KYJIETy pH (06p;{,u1/1 i 3Buyal, midosoriuno-
KaJIEH/IAPHI UKJIM, MaTi9Hi ¥ pUTyaJIbHi nii). Baxnuse micre npu
IIbOMY BifIBOAMJIOCA THM KaTETOPiAM, SAKi BUABJIAIHA 3B’S130K 13 TaK
3BAHMM «)KIHOUMM HAYAJIOM>, UM, AK HOTO IIje MMEHYBATU JOCIIJHUKH,
<«KIHOYMM MPUHIUIIOM>, IO MOTO MOKIaJeHO B OCHOBY 6araThox
06pi{,lIOBI/IX TiMCTB, agKe i BifioBUMHU 0cobaMU, i BUKOHABUIISAIMY, i
HOMUPIOBAYAMHM <« KIHOYHMX TiCEHb>» 1 JIPUIHMX HAPOJHUX Gaay
HalfyacTile BUCTYIIAIH SKiHKH.

bararcTso sraganoro «xiHO4Oro Havana» AEMOHCTPYIOTh YUCIIEHH]
JipudHi micHi i 6asagu 3 HEOAMIHHOIO Mi¢OJIOTiYHOIO CKIa/I0BOIO.
banazgy npaxTidsO BCi JOCTIIHUKY XapaKTEPU3YIOTh AK « KiHOUMH
YKAHP> Ta JTiPO-ENiYHY ITiCHIO. Y Hill MPOCTEXKYEThCA HEJIETKa SKiHOYA
TIOJIA, )KIHKA HAMYaCTiIIE € FTOTIOBHOIO AilIOBOIO 0c000I0, CBOEPITHUM
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CTPHOKHEM OOpasHOI CHCTEMH, MONIPH TOM (AKT, IO YOJIOBide
BUKOHAHH O2JIAIHOTO TEKCTY TEX € HOPMATUBHIM.

[imboxy maHy 5o MaTepi CrocTepiraéMo y BeJIMKOMY MACHBI TEKCTIB
HAPOJHUX 6aan. Baxxuee micne Y HAPOIHUX Oasayax BigBOJUTHCSA
B32€MUHAM JKIHOYMX IIepCOHAXKIB-cecTep i ixHix Oparis, 1x micus B
obpasHiit cucremi HapofHOI bamanu.

Janujena Kocraguanosuh

Dunosodeku payrer Yunsepsurera y Huury
Hum, Cpbuja

e-mail: danijela.kostadinovic@filfak.ni.ac.rs
ORCID: 0000-0002-8906-745X

HOCJ'IOBPI].[C H U3PCKE U3 JICCKOBAYKOI Kpaja
Ka0 U3BOP 3a MPOydIaBaAEC MaTCPI/IjaJIHC KYyJaType

Paj ce 6aBy TOCTIOBHI[AMA U 3PEKAMA M3 JIECKOBAYKOT KPaja Kao
M3BOPOM 32 IIPOYYaBAKE TPAJUIMOHATHE MATEPHjAIHE KYAType
oBor nogpydyja. Ipaha je excuepripana us sbupxe Jobpa mucsa opo
uzpa: nocA0BIYE, UIPEKE 1 OPY2e KPAMKE 2080PHE POPME U3 AECKOBALK02
xpaja (2000). ITonasehu og HopMaTuBHE U MparMaTIdKe GyHKIHMjE
MOCIIOBUIIA U U3PEKA, Y PaJly Ce M37IBAjajy U TEMATCKH KIACHPHKY)y
MaPEMUjCKe jeAMHUILIE Y KOjUMA CE jaBIbajy TPEAMETH U3 PASITHIUTHX
TIOMEHA CBAKOJJHEBHOT YKMBOTA: XPAHE U KyXHEE, 3eM/bOPATHE U
crouapctsa, kyhe u moxyhcrsa, Texcruna u ogehe, sanaTcTBa n
tprosuse. Llusb paza je aHanmsa ¥ CUCTEMATU3AIMja PEJIEBAHTHE
MapEMHOTIOLIKE rpabe. TTocebHa maxxmwa HOCBehyje Ce UCIUTHBAY
apxanise L[I/IJQU'ICK&TCKC JIEKCHKE TPHBPEHCKO JY)KHOMOpaBCKOI‘ roBopa
KOJOM ce UMEHY]y IpeaMeTH, a y KO]OJ Ce IPETO3HAjy CITOBEHCKH,
opujeHTanHM U GankaHcku yTunaju. Mcerpaxusame mokasyje ga
MOCTIOBUIIE U U3PEKE CAZIPyKe 3HAYAjHE TTOJATKE 32 PEKOHCTPYKIM)Y
MaTepujaiHe KyAType U CUCTEMA BPEAHOCTH JIOKATHE 3aje/THUIIE.
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Vesna Kuraica

Filoloski fakultet Univerziteta u Beogradu
Beograd, Srbija

e-mail: vesna.kuraica@fil.bg.ac.rs
ORCID: 0009-0006-1873-1137

Folklorni lik japanske vestice i njegove reinterpretacije

Jamauba jelik japanske narodne knjiZevnosti, natprirodno Zensko
bice koje Zivi osamljeno, na izolovanom i tajanstvenom mestu u
planini ili $umi. Njeno ime ¢ine dva ideograma (1Li%) od kojih prvi
predstavlja ,,planinu” (jama), dok drugi (#ba) oznacava ,staricu”, a
neke verzije njenog imena pisu se i ideogramima koji imaju znacenje
ynezne starice” (\LE£). Zapravo, Jamauba je poprilicno ambivalentna
licnost pripovedne knjizevnosti Japana, i, kako i viSezna¢nost njenog
imena ukazuje, ova ,starica sa planine” nema ograni¢enu funkciju
u pripovetki, ve¢ su njene uloge mnogostruke: od Zenskog demona
do pomagaca i majke. Rad ¢e se baviti onostranim (demonskim i
bozanskim) i drugim karakteristikama jamaube, pocev od mogucih
korena u japanskom mitu, a zatim i daljim razvojem njenog lika
kroz pripovedne kategorije mukasibanasi i otogizosi. Pored toga,
proucavace se i reinterpretacije planinske vestice kroz druge Zenske
likove koji imaju njene arhetipske osobine. Cilj je da se, u razli¢itim
zanrovima narodne knjizevnosti i sa religioznog i socioloskog aspekta,
istraze uzroci drugacijih i op$teprihvacenih predstava jamanbe kao
zastrasujuce ljudozderke i izopstene starice, ali ujedno i spasiteljke
i hraniteljke. I danas je u Japanu vestica inspiracija za popularne
romane, horor i animirane filmove, a rad ¢e pokusati da ukaze na
procese transformacije ovog lika, koji zbog svog nasleda i viseslojnosti
ostvaruje vekovno trajanje u japanskoj kulturnoj tradiciji.
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Theo Meder
Meertens Institute
Amsterdam, Netherlands

e-mail: theo.meder@meertens.knaw.nl
ORCID: 0000-0002-4456-0320

Marina Mladenovié¢ Mitrovié
Institute for Literature and Art
Belgrade, Serbia

e-mail: marinamladenovic@hotmail.com
ORCID: 0000-0002-8417-2840

A Selection of Trump Memes on Bluesky and Instagram
(March-May 2026): Religion, Cult and Folktales

USA president Donald Trump was already known for his erratic
behavior, but when he held up a sign announcing bizarre trade tariffs
on April 2, 2025, many people raised their eyebrows. Slowly but
surely, a stream of memes began to emerge on social media, which
only swelled when half-blacked-out pages from the Epstein files
appeared piecemeal, and subsequently, the majority of this dossier
was kept secret. One scandal followed another: a military operation
in Venezuela, the heavy- handed deportations by ICE, the threat
to annex Greenland, and, not least, the war with Iran. None of
Trump’s election promises was kept: innocent victims fell during
the deportations, the Epstein files remained largely closed, the cost
of living led to a global economic crisis, and peace was traded for
war. All these events caused very emotional responses from online
communities worldwide. Theo Meder (Netherlands) and Marina
Mladenovi¢ (Serbia) inventoried the large quantity of memes on
social media that appeared in the period from March through May
2026: their collection now numbers many thousands of memes that
closely follow and comment on current events. The memes are by
no means always funny, but are actually critical and cynical from the
outset. A few topics that stood out include: the affair surrounding the
Al-generated Doctor Jesus Trump, religious themes (quarrel with the
Pope), and the cult status of the MAGA movement (worshipping the
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golden Trump statue). Furthermore, we can see that meme creators
not only react to each other and current events, but also draw on
certain motifs from folktales that are anchored in the collective
memory. Incidentally, it appears that the most popular and most
reposted memes originate from the professional Canadian cartoonist
Michael de Adder, which is indicative of the complex relationship
between individual creativity and circulation within the collective
(online community). The collections of Mladenovié¢ and Meder show
considerable overlap: more or less the same memes arrive in both
Serbia and the Netherlands on both platforms. However, Instagram’s
algorithm shows a series of memes about ecological awareness and
individual efforts in protecting the environment versus destructive
wars that do not seem to have arrived on Bluesky.

Ana Mumsakosuh

MHCTUTYT 32 KBIDKEBHOCT M YMETHOCT
beorpag, Cpbuja

e-mail: anagarsija93@hotmail.com
ORCID: 0000-0002-5773-7439

,HCMOHO.TIOIJII(& npemama 1 Ipyudc o
HCKYCTBY CA HATHPUPOJHHUM Y TUTHTATHOM OKPYIKCHY

Pag ncniuTyje Koprryc 1eMOHOJIOMKHUX IPEamha U IPUYa O UCKYCTBY
Ca HATTIPUPOJHUM KOjE ce 06Jm}<yjy U HUPKYJIUIIY YHYTap q)ejc6y1<
3ajeqHUIA nocBehenux napaHopMaTHuUM 1ojaBama. I[TocmaTpane
npuYe y MUPEM CMUCTY IPUNAZajy KOPIYyCy MEMOPATA, TOK CE
Y JUTHUTATHOM 0pr>1<eﬂ>y TpaHC(i)OpMI/II.Hy y XI/I6pH,uHe obuke
ponxIopHE KOMyHHKAIUje y KOjrMa Ce YKPIITAjy YCMEHO U ITHCAHO,
JIMYHO U KOJIEKTUBHO, TPAAUIIMOHATHO U CABPEMEHO. AHATU3UPA]jy ce
HAYMHM HA KOjeé JUTUTAIHU IIPOCTOP YCIOB/baBa IPOMEHE Ha IJIAHY
CTPYKType, PyHKIIHje U PELENIItje IEMOHONOMKYX IIPEakha U JPYTHX
IpUYa KOjE TEMATU3Y]Y CYCPET Ca HATIPHPOTHUM. (Dejc6y1< rpyme
QYHKIMOHHUITY Ka0 CIEUPUIHO OKPYIKEHE Y KOjeM Ce MHIUBHIIYaTHA
HCKYCTBA KOJIEKTUBHO HOTpryjy, IPEUCITUTY]y ¥ PEUHTEPIIPETUPA]Y,
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TOK IUTHTATHA IATPOPMA ITOCTaje AKTUBHU TTOCPENHUK POTKITOPHE
KomyHuKanuje. [Tocebna maxxma crora he 6uru mocsehena ynpaso
YTHIIA]y UTUTATHOT IPOCTOPA Ha O0IMKOBAFbE IPUYA O HATIIPUPOFHOM,
OJJHOCHO HAYMHMMA Ha KOjé KOMEHTAPH, PEAKIMje ¥ NHTEPAKIUjA
WIAHOBA IPYIIA YYECTBY]y Y TyMadeky, OTBPhUBAkLY HIIH OCIIOPABAkLY
BEPOBAKA y HATHPHPORHO. AHammsa he mokasaTu a geMOHOIOMIKA
Ipezialka HA MHTEPHETY HE MPEACTABbajy PafMKATHU TPEKHU] Ca
Tpagunpjom, Beh meHy TpaHCcPOpMALKjy U aanTalyjy Y YCIOBUMA
auruTanse Kynrype. Ha taj mauwn, payg nacroju a ykake Ha 3Ha4aj
1I0jMa XMOPUHOCTH Y IIPOYYaBaky CABPEMEHOT (OIKIIOPA U HOBHjUX
00J11MKa BEpHAKYIAPHOT IPUIIOBE/IAkha.

Katarina Mitrovi¢ Raznatovié
Etnografski institut SANU

Beograd, Srbija

e-mail: katarina.mitrovic@ei.sanu.ac.rs
ORCID: 0000-0003-2923-6167

Studentski folklor univerziteta u Sjedinjenim Americkim
DrZavama: Studija slu¢aja Univerziteta u Vajomingu

Univerzitetski identitet i studentski folklor na univerzitetima
u Sjedinjenim Ameri¢kim Drzavama predstavljaju kompleksan
kulturni fenomen koji prozima razlicite aspekte studentskog Zivota
i rezultat je delovanja viSe medusobno povezanih faktora. Ovaj rad
analizira oblike studentskog folklora na Univerzitetu u Vajomingu,
sme$tenom u gradu Larami (Vajoming, SAD), maloj zajednici na
obroncima Stenovitih planina u kojoj studenti ¢ine znacajan deo
ukupne populacije. IstraZivanje se zasniva na kvalitativnoj metodologiji
i terenskom radu. Ono ukljuéuje posmatranje sa ucestvovanjem
tokom studija autorke na Univerzitetu u Vajomingu 2014. i 2015.
godine, kao i terensko istrazivanje sprovedeno 2017. godine. Rad
posebno analizira znacaj studentskog folklora, $kolskog duha i odnosa
univerziteta sa lokalnom zajednicom, kao i na¢ine na koje univerzitet
odgovara na potrebe i slobode studenata. Cilj rada je da prikaze
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kako se kroz razlicite oblike studentskog folklora proizvodii odrzava
osecaj pripadnosti i lojalnosti univerzitetu. Polazi se od pretpostavke
da studentski folklor na ameri¢kim univerzitetima nije iskljucivo
spontani kulturni izraz, ve¢ i rezultat institucionalno oblikovanih
praksi i uslova studentskog Zivota. U tom smislu, folklorni oblici i
folklorna zajednica analiziraju se u kontekstu specifi¢ne organizacije
americkih univerzitetskih gradova (kampusa), studentskog doba kao
karakteristi¢ne Zivotne faze, sistema organizacije nastave koji usmerava
identifikaciju ka univerzitetu u celini, kao i materijalne i simbolicke
proizvodnje pripadnosti koju aktivno kreiraju sami univerziteti.

Cysana Munesa

WucruryT 3a ponkiop ,,Mapxo enenkos®
Cromnje, Cesepra Makenonuja

e-mail: suzanamicev@gmail.com

ORCID: 0009-0009-7524-7220

Kynror Ha Ceerure Ilernaecer Tusepuononcku
CBemTeHOMAaYEHUIIM HU3 HAPOJHUTE NPENaHUja
ox 11 Bex 1o meHec

pr,qOT »Kynror ma Cperure Ilernaecer TI/IBCPI/IOHOJ‘ICKI/I
CaemTeHOMaYeHUI HU3 HAPOJHHTE Mpejanuja of 11 Bex 1o neHec”
MMa 32 II€J1 J1a TO UCTPAYKU KOHTUHYUTETOT M IPEHECYBABLETO HA OBO)]
3HAYa€H XPUCTHjaHCKM KyJIT IPEKY aHAIM3a HA MUIIAHUTE U3BOPH U
ycuute Hapoguu npeganuja. Ceerute IleTnaecer TI/IBCPI/IOHOJ‘ICKI/I
CaemTeHOMaYEHUIIM TPETCTABYBAAT IPYIIa XPUCTHjAHCKH MAYEHUIIN
KOM IO IHPEJIe XPUCTUJAHCTBOTO BO BPEMETO HA PUMCKHUOT 1[ap Jy/ujan
OTnagHuK, Ipy mTo ro 3ary61/me cBojoT xuBOT BO IV Bex Bo rpagoT
Crpymuna (TI/IBCPI/IOI'IOJ‘I). Husnara »xpTBa ocraBuma m1aboka Tpara
BO PEJIUTMO3HATA U KYJITYPHATa MEMOPH]ja Ha JIOKAJTHOTO HACEIEHHUE.

Bo tpymor ke ce pasriefyBaar cpeJHOBEKOBHUTE 3aIUCH, TOYHYBAjKH
op X1 Bex, KaKo U HOJOLHEKHUTE IIPKOBHU U UCTOPUCKH U3BOPH,
3aeHO co boraTaTa YCHA TPaiUIIHja KOja Ce TPEHECYBAIA HU3 TEHEPALTIH.

TToceben akLeHT Ke ce CTaBY HA HAYMHOT Ha KOj HAPOJJHUTE NPEaHuja
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ro 0bJIMKyBaJIe U OfPIKyBaJIE KY/ITOT, MPHAOHECYBAjKH 32 HETOBATA
BUTAJTHOCT M COBPEMEHA PEJIEBAHTHOCT. AHaIM3aTa Ke ITOKaXKe
KAKO OBOj KyJIT C& BKOPEHMII KAKO CMMOOJT Ha JIyXOBEH MCHTUTET
Y 3aIITHUTHUINTBO, IPH TO CBEIITEHOMAYEHUIIUTE CE OUUTYBAAT
KAaKO 3aIITUTHUIM Ha rpafoT CTPyMuIia, 2 HUBHUOT NIPasHMK, 11
JEKeMBpH, ce of0eIexyBa KaKO JeH Ha IPafioT.

IIpexy uHTEpAUCIMITIMHAPEH IPUCTAIL, TPYAOT Ke IIOHY/M YBUT, BO
OJJHOCOT Mel'y HICTOPUCKHUTE GAKTH M HAPOJHATA MMATMHAIIY], KAKO
¥ BO yJIOTaTa Ha KY/TOT BO 3a9yBYBabETO HA JIOKATHATA TPAAUIIMjA U
PEIUIHO3HATA CBECT O JICHEC.

Jasmina Nikoli¢

Filoloski fakultet Univerziteta u Beogradu
Beograd, Srbija

e-mail: jasminanikolic@gmail.com
ORCID: 0000-0003-1633-1608

,,Corbine ¢orbe ¢orba”: vestatka inteligencija kao evaluator
Geteovog i Skotovog prevoda ,Hasanaginice”
u svetlu studija kulture i prevodenja

Predmet ovog rada jeste vestacka inteligencija u ulozi evaluatora
knjizevnog prevoda. Na materijalu Geteovog (1775) i Skotovog
prevoda ,Hasanaginice”, koji ¢ine lanac posrednog (relejnog)
prevodenja (usmeni izvornik — Fortis — Gete — Skot), model
najpre upoznajemo sa savremenim traduktoloskim i kulturoloskim
aparatom (Venuti, Basnet, Lefevr, Iven-Zohar), a potom od njega
zahtevamo vrednovanje prevodi. Dobijene ocene sistematski poredimo
s postoje¢im nau¢nim sudovima, prema kodiranoj rubrici (vernost,
tretman forme i metra, kulturno posredovanje, svest o relejnom
karakteru izvornika, istorizacija). Uvodenjem kontrolne grane,
istovetnog zadatka bez teorijskog uvoda, izdvajamo sam ucinak teorije
i utvrdujemo da li njeno prisustvo donosi sustinsko preuokvirivanje
ili tek mehanic¢ku primenu obrasca. Polazimo od pretpostavke da
model teoriju s kraja XX veka primenjuje anahrono i deistorizovano,
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procenjujudi romanticarske prevodioce merilima koja su im dva
veka strana, te da po pravilu ne prepoznaje da vrednuje prevod
prevoda. Cilj nije vrednovanje samih prevoda, ve¢ kriti¢ko ispitivanje
masinskog suda — onoga $to on otkriva o prevodima i, podjednako,
o kulturnim pretpostavkama upisanim u sam model. Rad se uklapa
u temu hibridnosti: kao kulturni transfer narodne pesme i kao (post)
humana metodologija folkloristickog istrazivanja.

Janujena Ierxosuh

MHCTUTYT 32 KBIDKEBHOCT M YMETHOCT
beorpag, Cpbuja

e-mail: petkovic.danijela@yahoo.com
ORCID: 0000-0003-1866-7148

Encky anTHjyHAaK Kpo3 NpH3My KBAHTHHX TE€OpHja

AmbuBaneHTaH TI0JI0YKAj AHTHjYHAKA, HECABPIIEHOT ENCKOT jyHaKa
KOjU MMa HEKeE ocobune IPOTHUBHMKA, OMoryhaBa IOCMATPakbe OBOT
THIIa IIPOTaTOHKUCTE ENCKUX [IECAMA M3BAH BU3yPE KIaCHIHE 6HHapHe
noruke. [Tosunuja 0BaKBOT HETUIIUYHOT jYHAKA Y CUCTEMY EIICKUX
JIMKOBA j€ BUIIE3HAYHA, IIPOMEHJBHBA, PITYHIHA, YECTO TAPATOKCATHA
Y 3aBMCHA Off KOHTEKCTAa U ITOCMATpPaya, MITO j€ IOJIA3UIINTE 32
MHTEPAUCUMIUTMHAPAH TIPHUCTYII, TPHUMEHBEH Y OBOM pajy. ¥ memy
Ce MPOHaJIa3e KOHIENTYAIHE AaHAJIOTH]E C MOJEIUMA KOje IIPUMAPHO
HyJM KBaHTHA QU3MKA, 2 TOTOM U JUCLUIUIMHE Y KOjUMA je OHa
HaIlIa IPUMEHY (an. KBAaHTHA JIOT'MKA, KOTHUTHBHA ncuxonomja).
IToxasyje ce ;a KBaHTHE TeOpHje HyfE€ ANEKBATHE AHATUTUYKE OKBUPE
32 pasyMeBame KOMIIJIEKCHOT pEHOMEHA ENCKOT AaHTHjyHAKA, Te
Jla C€ 3aKOHUTOCTH U KOHIENTH KBAHTHE MEXAHUKE, KA0 IITO Cy
Cyneprosunuja, HHTeppepeHnuja, Heo;[pebeHOCT IEPCIIEKTUBE UTH.,
MOTY YCIIEITHO IPUMEHUTHU Ha MIPOYYaBahE IMKOBA ETICKE MOE3HjE.
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Janujena [Momosuh Hukonuh

Dunosodekn daxyrrer Yuusepsurera y Humy, Jlenaprman sa cpbucruky
Hum, Cpbuja

e-mail: danijela.popovic.nikolic@filfak.ni.ac.rs

ORCID: 0000-0002-0977-7284

31a mosMHa y mpolecy XMOpuan3anuje BepOoaHOT JUCKYpCca

JemoHonomxka npegama 3abenexkeHa Ha TEPUTOPHjH 3arutama
OCHOBHHM ITOCTHYKIM OJJINKAMA OfTOBAPajy KOPITYCY OeIeKeHOM y
pasnuauTIM nepruoguma Ha mpocropuma Cpbuje, He camMo Ha EHOM
jyroucToKy. Y KOHTEKCTy MHTEPECOBakha 3a POCTOPE MAPKUPAHE
IPUCYCTBOM JIEMOHCKE CHJIE, HAPATUBH O HEKOJIMKHUM JICMOHCKUM
6uhima (omaja, haso, Bammup u cimdHO), JOKYMEHTOBAHH Y YCMEHHIM
VICKA3KIM4, TIPEHETH CY Y JUTHTATHU IIPOCTOP. Y pajiy ce HCTPaKyjy
KaPaKTEPUCTHKE YCMEHHUX HAPATHUBA U HUXOBHMX CKBUBAJICHATA Y
BHPTYEJHOM CBETY. YBOJHH fico paja mocseher je yrephusamy ocHosa
yrorpebe 1 sHadeHa TEPMHUHA XUOPHUIHO, Y3 yTBphuBame rpaHuia
U OJJIMKA UCTPaKuBadkor xopmyca. Ilpouec Tpancopmanuije,
aJlaIITaLMje ¥ YCIIOCTAR/bakha HOBUX OOJIHKA KOjH CY PE3yJITAT U3MEHA
JCJIOBIBCHHX H3MEHOM JJUCKYP3HBHE IIPAKCE Y AUTUTATHO IOCPEJOBAHO]
KOMYHHKAIWjU YKJbY9Yjy HE CAMO JIpyTaduje obiuke IPeEaCTaBbakba
HapatuBa (XUOPUIHU MOJENIN: JUCKYPC €cejd, HOBHHAPCKOT
VMI3BEIITAj4, BUSYEIIHE, pOTO U BUJICO CEKBEHILIE, XMIIEPTEKCT U CIIMIHO)
¥ BErOBO YHKIJMOHHUCAIbE, Beh 1 M3MeHe y KOMYHHKATHBHOM JIAHLLY
(yxpyurBame HapaTepa y KOMEHTAPUCAY TEKCTA), Ha je3UYKOM
u gpyruMm HuBonMa. Pasnnkama usmehy npumapue u xubpunne
$opme (mpema mapameTpy Koju ce THYe MPOCTOPa KOMYHHKALM]E)
IPUAPYKY)y ce 1 ofpeheHu 3ajeIHIYKH eIeMEHTH, JOMHHAHTHO
3ACTYIUBEHHU Y TEMATCKO-MOTHBCKOM CJIO]y.
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Hoen ITyranx

Etnorpadcxu uncruryr CAHY
beorpag, Cpbuja

e-mail: noel.putnik@ei.sanu.ac.rs
ORCID: 0000-0002-9233-2605

3MI/IjCKI/I map ca poJ€KCOM: XyMaHOUTHH PCITHIN
Kao CaBp€MECHH MHUT O CKpI/IBCHOj CIINTHU

Y 0busmy ypbaHuX Je€reHan MOCPESOBAHUX UHTEPHETOM U
JPYIITBEHUM MPEKAMa yO4aBajy CE€ U OHE O T3B. XyMaHOUIHUM
penTrMa, MHTEIMreHTHIM brhiMa Koja ce mpepyiaBajy y mwyae u
3ay31Majy BICOKE 03HIHje MODH, IOK HBHXOBE OINTHIKE, pUHAHCH]CKE
Y MEJIMjCKE EJTUTE TAjHO YIPABIbajy CBETOM. Taxsu HAapPaTHBHU 9ECTO
Ce jaBJbajy y OKBUPHMA TEOPHja 3aBEPE U MOTY C€ TYMAYUTH KAO
pomKIOpHE TBOPEBUHE Y KOjUMA Ce MPOXKUMAjy U IPeobIUKyjy
pasnuumTe Tpagunuje. Y HBUXOBOj OCHOBHU PACIIO3HAj€MO TPAaroBe
JPEBHUX MUTOBA O 3MHjonuKknM boxxancTeuma (Hp. Kenankoars,
Hare), eremenTe e30TepujcKux yuema (HApOIHTO T030CKE TEOpHje
0 KopeHCKuM pacama), aciekre HJIO muronoruje, yruuaje nayane
¢panTacTHKE — CBE TO 00jeIUBHEHO KOHIENTYaTHUM OKBUPHMA
KOHCITMPOJIOIIKHX TEOPHja O BIafjapuMa cBeTa. leopernyapu saBepe
nonyt Jlejpuza AjKa KJBYIHO Cy JTOTPUHENH FJ'IO68.)'IHOj TOMyIapU3AIUjHI
TakBUX HapaTuBa. C I10jaBOM MHTEPHETA OHU IIOCTAjy BUPATHU U
yrpabyjy ce y mupu anti-establishment gpuckypce. Y pagy aHanmsupam
pasmuauTe acrexkTe GOPMUPAHA OBOT AHTPOIIO300MOPPHOT MOTHBA
€ 003MPOM Ha FETOB COLMjATHO-KYITYPHH M AHTPOIIOJIOMIKH 3HAY4).
Yipurrajyhu gponxnopru moTus sor 6uha koje morajuo yrpoxasa
JBYJi€, TPAMLMOHAIIHE TEPHOMOPdHE 00pacIie U YMTAB HU3 CABPEMEHHX
MUTOJIOTeM4, Y3 CBe MOryhHOCTH mapTunmnanyje Kojy Hy/ie MHTEPHET
U JUTUTAJTHE TEXHOJIOTH]E, HAPATUBU O XYMAHOMJHUM PENTIIMMA
MOTY Ce TYMa4NTH K40 CABPEMEHH MUT O CTPaxy of Mohu, ApyImTBeHOj
AHKCHO3HOCTHU ¥ MOKYIIAjy CTHUIAKka CUMOOTHYKE KOHTPOJIE Haf
nperehM 1 XA0THIHKMM CBETOM Y KOJEM )KUBHMO.
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Sonja Radivojevi¢

Etnografski institut SANU

Beograd, Srbija

e-mail: sonja.radivojevic@ei.sanu.ac.rs
ORCID: 0000-0002-8381-6077

Digitalni folklor savremenog dejtinga:
etnografska analiza kratkih video-narativa
o partnerskim odnosima na Instagramu

Ovaj rad bavi se analizom onlajn narativa o partnerskim odnosima,
koji se plasiraju putem kratkih video sadrzaja, takozvanih reelsova, koje
posmatram kao oblik digitalnog folklora i didaktic¢ki Zanr. Metodoloski
okvir rada zasnovan je na digitalnoj etnografiji, dok se u teorijskom
pogledu rad oslanja na kriticko ¢itanje koncepta transformacije
intimnosti. U radu se razmatra na koji na¢in korisnici Instagrama,
kao jednog od najpopularnijih socijalnih medija, putem ovih kratkih
video-formata prenose, oblikuju i transformi$u norme o partnerskim
odnosima, intimnosti, rodnim ulogama i komunikaciji. Posebna paznja
posvecena je popularnim obrascima ponasanja i nepisanim pravilima
u razli¢itim fazama odnosa, kao i fenomenima poput situationshipa,
ghostinga, red flegova (...), karakteristinim za savremene partnerske
odnose. Cilj rada jeste da prikaze kako digitalni prostor postaje prostor
za proizvodnju i cirkulaciju zzanja o partnerskim odnosima, i njihovoj
transformaciji, istovremeno istrazujuéi transformacije folklora u
savremenom digitalnom okruzenju.
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Hemama Pagymrosuh

Qunonomku ¢axynrer Yuusepsurera y Beorpany
beorpag, Cpbuja

e-mail: nem_radulovic@yahoo.com

ORCID: 0000-0001-6572-0787

Crpano Teno usmely nBa cera.
Jenan peram us yma y laamanujy

ITornaeme 0 sxuBOTY U 0bMuajuma ,Mopnaxa” Qoprucosor [lyma'y
Haamanujy (1774) canprxu v Heke eseMeHTe GUINUKE AHTPOIIONOTHje
KOju cy opmax usassanu nonemuky usmehy Qopruca u Jlospuha,
4 KOjU Cy IPUBYKJIM NMXKHY U KACHUjUX UcTpaxuBada. OHU cy
MHTEPIIPETUPAHHU YHYTAP KATETOPHUja aHTPOIIOIOTHjE K UMATOJIOTHje.
Osgor nyra mocMarpahemMo X Ka0 €0 TPagUIMOHATHOT MOTUBCKOT
donpa ponknopuux Haparusa. Ha raj Haaun orBapa ce moryhrocr sa
yBObere KOHIENTa XUOPUAHOCTH y 4uTatbe oBOT H3Bopa. Ha jemrHom
HUBOY, CaM OIIVC U3IJIEIa MOJKE Ce PadyMeTH Kao Xubpupas (y cMuciy
YKPIITakba JIBE KATEropuje, /byAcke 1 Hesbyacke). Ha gpyrom Husoy,
IyT KOjEM Ce€ MOTHBH IIPEHOCE Y jeIHO MYTOIMHCHO JEJIO CIO/BHOT
[I0OCMATpaya, CTPAHIIA, OTKPHBA HEKE IIMPE MPOLIece Y KOHTAKTY JjBE
Ky/IType (MTanujaHcke 1 ,MopIadke”) KOju 61 ce MOIJIM ONHMCATH
Ka0 XHOpUHU.
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3ppasko Panncassesuh
Daxysrer MysHYKe YMETHOCTH
beorpag, Cpbuja

e-mail: ranisavljevicz@yahoo.com
ORCID: 0000-0002-7873-2098

XuOPHIHOCT y CPIICKOM KopeorpadpucanoM $GoIKIopy:
cay4daj Ancam6Os1a HapogHuX urapa u necama Cpouje ,,Koso”

Ancambn HapogHux urapa u mecama Cpbuje ,Kono” y akryeHom
COLIOKYJITYPHOM KOHTEKCTY IIPENO3Haje CE KA0 CBOjeBPCTAH CTOXKED
cprickor HanpoHanHoT uaeHTuTera. OBa penybimuKa ycraHoBa Ky/Type
ocHoBaHa je 1948. ropuHe, a pBYU IUPEKTOP U Kopeorpad ycTaHoBe,
Oura CxoBpaH, IOCTaBHIIA je ITOCTYJIATE CLIEHCKOT CTBAPAJIAINTBA U
MHTEPIIPETALHje TPAJUIMOHATHUX I7IecoBa Kopi Hac. PasBoj mecHe
ucTpaxuBadke fesarHoct y Cpbuju y mocmeamem ksapraiy 20. Beka,
K40 1 eTHOKOPEOJIONIKA elyKallKja IIecada aMaTepa Mof OKPUIbEM
Lenrpa 3a mpoyuasare Hapoprux urapa Cpbuje mpu Qaxynrery mysudke
ymeTHOoCcTH Y beorpany, mouesmu og 1990. rogune, pexpeupanu cy
HPaKCy CPICKOT Kopeorpaducaor pomiopa. ETHokopeomomkum
yCMEpPaBamkeM CIIEHCKOT CTBAPAJIAIITBA U MHTEPIIPETAIHje Ka
TIPEeJICTaBIbathy HEMATEPHjaIHOT KyaTypHOTr Hacieha, mpe Hero xa
Pa3BOjy YMETHHUKOT IUCKypca, fomahu kopeorpaducanu Gokmop
CYKI[ECUBHO j€ CTEKAO 3HAYEHE MEJUjyMa 32 OUyBaHhE CPIICKOT
HAIIMOHAHOT MZIEHTHUTETA. 32 TO BPeMe, CTBAPAIauKa U, IT0cebHO,
usBohauxa mpakca y Aucambiy ,,Komo” sagprxane cy nnunujaise
nocrynare Oure CkoBpaH, 4yBajyhu npenosHameuBy mIecHy
€CTETUKY Kao CBOjeBpcHO xubpuaHo Haciehe ycranose. ¥ pagy ce
Pa3MaTpajy OCHOBHE KAPaKTEPHUCTHUKE IIECHE ECTETUKE 3aCTYII/bEHE
y Ancambiy ,,Kono”, obyxsarajyhu kunerndxe, Mysike, pesxujcke
U JIpyTe MHTErPaHE aCHEKTe CTBAPATAUYKE M UHTEPIPETATUBHE
IpaKce, KOjU je Ha pelanuju HsMeby HEMATEPHjATHOT KYJITyPHOT
Hacseha 1 caBpeMeHOr cTBapasamTBa OOIKMKYjy Kao XubpupHy.
IToceban num paga jecte feTabyncarme aKTyeTHOT HALIMOHATHOT
sHaderba Aucamba ,Koo” y mmpem conuoKynTypHOM KOHTEKCTY.
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Milos Rasi¢

Etnografski institut SANU
Beograd, Srbija

e-mail: milos.rasic@ei.sanu.ac.rs
ORCID: 0000-0001-6871-5553

Od terena do vitrine: privatne kolekcije
kao alternativni rezimi muzealizacije ,,narodne nosnje”

Poslednjih desetak godina u Srbiji primetan je porast interesovanja
za privatno kolekcionarstvo autenti¢nih primeraka ,,narodne nosnje”.
Naime, pojedinci razli¢itih profesionalnih profila, uglavnom van
etnoloske struke, obilaze terene, buvljake i internet aukcije radi kupovine
»harodne no$nje”, potom formiraju privatne zbirke i u¢estvuju na
izloZbama i smotrama. Premda su ove prakse sve prisutnije, do sada
nisu bile predmet antropoloskih i folkloristi¢kih istrazivanja.

Polaze¢i od koncepata kulturne biografije stvari (Igor Kopitof)
i drugog Zivota ,narodne nosnje”, koji sam razvio u prethodnim
istraZivanjima, u ovom izlaganju pomenute kolekcije posmatram
kao alternativne rezime muzealizacije. Iako ,,narodna nosnja”
ovde ne postaje muzejski eksponat u institucionalnom smislu, ona
prolazi kroz sli¢ne procese selekcije, cuvanja, katalogizacije, izlaganja
i simboli¢kog vrednovanja. Stoga me interesuje kako se kroz ove
prakse proizvode specifi¢ni muzeoloski efekti i novi rezimi kulturne
vrednosti predmeta. Posebnu istrazivatku paznju posveti¢u pitanjima
autenti¢nosti, ekspertize, prestiza i simbolickog kapitala, te nac¢inima
na koje kolekcionari sebe pozicioniraju kao ,¢uvare tradicije” i
proizvodace kulturnog nasleda izvan institucionalnih okvira muzeja
i nau¢nih ustanova.

Izlaganje je zasnovano na preliminarnom etnografskom istrazivanju
koje ukljucuje polustrukturirane intervjue sa kolekcionarima ,,narodne
nosnje”, kao i analizu njihovih praksi sakupljanja, izlaganja i upotrebe
ovih predmeta. Pokazacu kako ,,narodna nosnja”, pored muzejskih
institucija, opstaje i kroz privatne kolekcije i vernakularne prakse
¢uvanja, u kojima se zna¢enja neprestano pregovaraju izmedu kulturnog
nasleda, trzista, nostalgije i savremenih identitetskih politika.
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Mapxo Crojanosuh

Ernorpadcku mysej y beorpany

beorpag, Cpbuja

e-mail: marko.stojanovic@etnografskimuzej.rs
ORCID: 0009-0004-0075-5021

Hurerpucame eeMeHara GoIKIOpa
y eTHOrpacKe MoCTaBKe 0 Ky/ITypu npuspehusama —
npumep u3noxkoe ,,Pyka, Mmyka u Hayka”

Crangapana eTHOrpadcka MyseosIoruja He ImpenosHaje bmcke
Bese usMehy gomena HapopHe Kyatype npuspehusamwa u (Taxobe
CTaH,Hap,I[I/ISOBaHOF) zomMeHa GpomkyopHor creapanamTsa. CxopHo
TOMe, TIOJbOIIPUBPETHE AKTUBHOCTH, MPOLIETyPe, MOIETH U CTPYKTYPE,
OMIIM CY YKIBYYEHHU Y IPEBACXOMHO IIPEICTABIbAME My3€jCKHX ITPEMETA,
aJTATKY U CITPaBa KA0 MATEPHUjaTM30BaHMX KYJITYPHUX CBEJJOYAHCTABa,
JIOK Cy Ce MUCAOHUMM H3PaKajiMa HAPOJHOT CTBAPAIALITBA OaBUIH
apyru gomeHu eTHorpadckux nmocraku. IIpojexar ,Pyka, myka u
HayKa”, KOjU Y HadeJTy TOBOPU O HAPOJHOj KYATypH anBpebHBa}ba,
¥ KOHIIEIT U TIOPYKY MHTErPHCAO jé M KOHKPETHE U3PAYKaje HAMBHOT
CTMKAPCTBA, HAPOJHUX U3PEKA, HAPATUBA, KA0 U jeJJaH ETHOMY3UYKU
KOHCTPYKT BE3aH 32 TEMY. Y TEMeJbaBakhe je 3ACHOBAHO HA TOME J1a je
IIOMEHyTa 13/10k0a CyITHHCKH TocBeheHa JbyjMa Koju Cy KyaTypoM
npuspehrBama 00IMKOBATN CBOj CBAKOZHEBHH XXHBOT, IIOTOTOBO
IPOLECHMA KOje Cy UM Y Jipyroj nonoBuHu 20. BeKa JOHETU HOBA
JprKaBa, PYIITBEHH CUCTEM M OKpPysKere. Mucaonu nporecy kojuma
Cy IPUITATHUIM TPAAUIMOHATHUX 33j€IHALIA TO OKPYIKEHE JJ0XKHBEIH,
IPUXBATHIIN ¥ IPEOOTMKOBATIH, CBAKAKO CE MOTY IPETO3HATH y OfpeleHim
U3paKajuMa GoNKIOpHOT cTBapanamTsa. Hausna ymeTHOCT, HapopHe
M3peKe, HAPATUBH U JIPYTO, YIPABO CBOJHM CaZiprKajiMa y H3T0KOeHO]
IIOBE3HUIIY Ca HAPOJFHUM IPHUBPEhMBarbeM TPefCTABBEHIM ,PyKoM,
MyKOM U HAyKOM~ yKa3yjy Ha TO Ia €THOTpadCcKa My3eOJIOrHja MOXKe
Y HA Taj HAYMH J]a TPEJICTABH KOJEKTHBHO namheme u KyJITypHH
UEHTUTET o,upebeHe 3ajefHUIIE.
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Bomxo Cysajyuh

Qunonomku ¢axynrer Yuusepsurera y Beorpany
beorpag, Cpbuja

e-mail: boskosuvajdzic65@gmail.com

ORCID: 0000-0001-5305-7551

buruje u ume cpncko npod. np Cuexxane Camapnuje

ITpodecopxa Crexana Camapyuja je, 6es cymbe, ganac Bogehn
domitopucra ko Hac. ToToBo nera 6ubnmoTexa GOTKIOPUCTHIKIX
CTyAuja ¥ MOHOTpadUja IPEACTABbA HOTBPAY BUCOKUX HAYYHUX U
CTPYYHMX KBAJIUTETA HEHOT Pajla HA MPOYYaBaky CPICKHMX YCMEHHX
ymoTBOpHHA. ToMe TocebHO JOIPUHOCH KAITUTATHO TPOKHIIK)E O
YCMEHO] €IICKOj MOe3UjU TIOf, HACTIOBOM bumuje u ume cpncxo, xoje
je objaBmeno 2025. roguse (Anbarpoc myc). ¥ pagy he 6uru peun
0 IEJIOKYITHOj HAay4YHO] aKafieMcKoj genaTtHocTH mpo¢. CHexane
Camapayuije.

Becenxa TonueBa

WMucruryr 3a ernonorus u ponknopucrrka ¢ ETnorpadexu myset — brarapexa
AKaJIeMUsA HA HAYKUTE

Codus, brnrapus

e-mail: vestonch@gmail.com

ORCID: 0009-0007-6103-6647

JuHamMuKka ¥ XUOPUIHOCT B IECEHHATA KYJITypa
ot Kpas Ha XIX u Haganoro Ha XX B.
(mabmromenna Bppxy compxure Ha JI. Ky6a
»Pisné makedonské“ (1928) u ,,Pisné bulharské” (1929)
or nopeguiara ,,Slovanstvo ve svych zpévech)

TexcTsT € OPUEHTHPAH KBM IPOSBICHUATA HA XMOPUFHOCT B
neceHHaTa KynTypa ot Kpas Ha XIX u Hasanoro Ha XX Bex upes
HaOJIOZIeHIIA BBPXY B COMPKM Ha YENIKHA POTIKIOPHUCT U XYZIOIKHHK
Jlynsux Ky6a — ,,Maxegorcku necau (1928) u ,, birapeku nechu®
(1929).
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B ocHOBaTa Ha TeKCTa CTOM PasOMPAHETO, Ye B PASIIICHKIAHNS [IEPHO]
IIeCCHHATA KY/ITypa CE Pa3BHBA B YCTOBUATA HA 3ACHJICHU COLMAIIHI
¥ KyJITyPHU IPOMEHH, KOUTO OIarONPUATCTBAT B3AUMOZCHCTBUETO
MEKJIy IPajiCKATa U CEJICKATA CPEid, MEXKJIY ABTOPCKOTO K POIKIOPHOTO,
MEKy OBIrapcKkoTo u eBpormeickoro. Tesu cdepu crimecTByBaT
IIAPAJIEITHO, HO M AKTHBHO CH BIIHSAT, Ch3JABAMKI MEKANHHI GOPMH
¥ HOBH THITOBE [IECEHHOCT, KOUTO MOTAT /i 0BT MICIICHH KATO 9aCT
OT TO-IIMPOKUTE SBJICHHSA HA KyJITYPHA XUOPHIM3ALINS, CBBP3AHH C
MOJICPHHBALIATA, MUTPALIMITE X HABIN3AHETO Ha 3aI1a/JHOCBPOIICHCKI
MOJIEJIH.

Ha ananus e 62T OAI0KEH] IIECEHHHU 00PasLiH, 3aIiCaHu U
obpaborenu or JIyasuk Ky6a, npu kouro tpaguumnonsaTa Mesoguka
€ OCMHMCJIEHA ChC CPECTBATA HA 3aITa/JHOECBPOIIEHCKATA XAMOHIS, 1
€ MPe/ICTaBeHa C KIaBUPEH CBIIPOBOA. 103y mopxon Moxe Aa Opae
PasIIeXFAH KaTo GpOpMa Ha KY/ITyPHO ITOCPEFHIUIECTBO, HO U KATO
TPaHCPOPMALIHSA, IIPH KOSTO OPUTHHATHHUTE XaPAKTEPUCTUKY Ha
HAPOJHATA TIECCH CE IIPEUYIIBAT PE3 ECTETUIECKITE HOPMHU Ha IPyTa
MysukaaHa Tpagunus. ITecennure cOupku Ha Kyba morar ga 6bpat
MHTEPIPETUPAHH KATO CBUZIETENICTBO 32 BPEME, B KOETO KYJITyPHUTE
IPaHUIM BEde HE Ca TAKA CTPOro GUKCUPAHH, 4 JUHAMUIHO Ce
IIPEOTOBAPAT U MPEOCMUCIIAT.

"‘Hophuna Tpybapan Maruh
Etnorpadcku uncruryr, CAHY
beorpag, Cpbuja

e-mail: djordjina.trubarac@ei.sanu.ac.rs
ORCID: 0000-0002-3961-9738

Coxy 6abu supa NIMTH 0 HACTAjarby ¥ XMOPUIHOCTH
¢peHOMEHA CaBPEMEHOT ITI06aTHOT Aedjer $poIKIopa

‘ToxoM mocenmux MeTHAeCTaK FOJMHA, y Cp61/1j1/1 ce Meby
IPENIIKOICKOM JIEIIOM M OCHOBLIAMA onomahuna UTpa M0J] HASUBOM
Coxy babu supa. Pagu ce o urpu Koja mpeacTassba K0M6HHaquy
TaIITAIMIE ¥ UTPE Ha Mcafame. Moyke MMaTH HEOTpaHUYEHH 6poj

72



y4ECHHKA KOjU Tpeba mpaBUIIHO Ja UsBedy CepHUjy fepUHICAHNX
TOKPETA Y3 MEBake MECMUIIE YHjU TEKCT CE CACTOjU Off TP PEYM U3
camor Hacyosa urpe. Mcmazajy ygecHuny Koju morpere cBe 0K He
OCTaHE CaMO jefIaH, KOjH j€ YjelHO U nobeHuK. YKasyje Ha IIOPEKJIO
OBE JIedje UTPE U HA CJIOKEHE TTyTEBE HEHOT IPEHOMNIEHA Off MUKPO
medjux sajepuuna y bpasuny, rae Soco bate vira cnapa y jemny o
ONINTENO3HATUX TPASULMOHAIHUX Jedjux Tammanuua (jogos de
mdo), MPEKO HU3a TIOCPeSHUKA U3 cdepe npopykuuje gedjux TB
nporpama, jiedje AucKorpaduje, MHAYCTPUje MACOBHOT TyPU3Ma U
JledjuX MHTEPHET CaAPIKaja, KOjU Cy — y3 M3BeCHE MOIUPUKAIIHje CaMe
Urpe — HAITPABUIIU Off K€ MIAHETAPHU JedjepOTKIOPHU PpEHOMEH,
Kxoju ce y Cpbuju jasma y oBom MopnduKoBaHOM obiuKy. Ykasyje ce
Ha MEJIUjCKO, JUTUTAIHO U HPOPUTHO MOTUBUCAHO MOCPENOBABE Y
TIpeHOIIekhy 1 00IMKOBaKY GEHOMEHA CBOjeBPCHOT IT00ATHOT Aedjer
donxropa, anje pabame je moryhe youurn y caBpemeHOCTH, Ka0 1 Ha

bETOBY U3PABUTY XI/I6pI/I)IHOCT.

Jelena Cukovié

Filozofski fakultet Univerziteta u Beogradu
Beograd, Srbija

e-mail: jelena.cukovic@f.bg.ac.rs

ORCID: 0000-0003-2061-5232

Materijalizacija ratnog folklora u ekoloskom aktivizmu:
»Stab” kao vernakularna praksa otpora
u Gornjim Nedeljicama

Rad analizira nacine na koje se elementi ratnog folklora (najéesée
reference na iskustva iz Velikog rata) preuzimaju i reinterpretiraju u
savremenom ekoloskom aktivizmu, te kako se ovi simboli¢ki obrasci
materijalizuju kroz vernakularne prakse. Na primeru brvnare oznacene
kao ,,stab” u Gornjim Nedeljicama, rad pristupa materijalnom folkloru
kao procesualnom i kontekstualnom fenomenu, fokusirajudi se na
prakse izgradnje, upotrebe i simboli¢kog oznacavanja ovog prostora.
Polazedi od savremenih pristupa folkloru materijalne kulture, ,,$tab”
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se sagledava kao mesto u kome se materijalno i nematerijalno prepli¢u:
objekat funkcionise kao nosilac i generator narativa, kolektivnog se¢anja
i drustvenih odnosa. U tom smislu, brvnara predstavlja performativni
prostor u kome se istorijski imaginarijum borbe i otpora premesta u
savremeni politicki kontekst, kroz svakodnevne prakse okupljanja,
komunikacije i identitetske artikulacije. Referat e se osloniti na
argument da ovakve prakse proizvode specifian oblik savremenog
materijalnog folklora, u kome vernakularna arhitektura postaje
sredstvo simbolicke artikulacije, ali i aktivni uéesnik u konstituisanju
zajednice, sec¢anja i otpora.
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Dunosodeku pakynrer Yuusepsurera y beorpagy
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IIpsu 3Bynu poxenpona y bajmoky. Opranusosame u
3Ha4aj HACTYNa BOKATHO-UHCTPYMEHTAIHOT OPKECTPa
Anaum 1964/65. ronpune

IIpBu opxecrap nonynapue mysuxe, BIC Buxopu, xora cy unamm
IPUIIATHUALM Mabapcxe HAIMOHAJIHE MabHHE, HACTYIA0 je y bajmoxy
on 1961-1967. roguse. Ipyna Huje Hactymana og centembpa 1964.
70 MapTa 1966. ropuue 360r 0171aCKa JBOJULIE YIAHOBA HA OCITYIKEELE
Bojuor poka (JHA). ITpe ose mayse usBogua je sabaBHe mecme,
CBHIpAJIA 1]€3, TBUCT | JIPYTO, 4 MOCTIE [ay3e ¥ POKEHPOJL. YIPaBo y
BpeMe Te mayse feceTak Muaauha, IpuUmagHuKka CpIicKe 3ajeHHULE,
CTAPUHOM rOTOBO UCK/bY4MBO JlpeskHUYaHa, OpPraHM3yje HACTYI
BHC Amauu us Cyboruiie, koju cBupa iBe Hohu y bajmoxy, sa gouex
Hoge 1965. rogune. Ca BUXOBUM HACTYIIOM OIJIACHJIH Cy CE IIPBU
3By pokeHpoina y bajmoxky, y Bemkoj camn Cnoprexor gpymrsa
ITaprusan. 3aaTak OBOT paja je: ja UCTPAKHU KAKO j€ JI0 TOra JOIILIO,
OJJHOCHO [Ia yCTAHOBH KO je 610 opranusatop (gaHac 6ucMo pexu:
MEHayep) TOT TOCIIa, K40 U EPCOHATHH CACTAB IPYyIIe OPTaHU3aTOPa;
7 yCTAaHOBH, YKOJIHKO je Moryhe, IOTIYH [epCOHAIHY CACTAB 4IAHOBA
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6eHIa U BUXOB penepToap; U, HaIOKOH, J1a YKa)KE Ha 3HAYaj KOjH je
AHT2YKMaH OPTaHU33TOPA MMAO O CTAkE TPAIUIMOHATHNAX HAPOJHUX
TIecamMa ¥ MTapa y BHX0BO]j JIOKATHOj CPIICKOj 3ajepaumm. IToxasano
Ce 712 je TOMEHYTH AHTaKMAaH OPTaHU33aTOPA U3HELPHO ITPBO Off TPU
MEHAEPCKA MMEHA Y TIOTI M POK MY3HIIH, Off KOjUX j€ jeTHO UMAJIO
penybInIKy, aKO He U jyTOCIOBEHCKH 3HAY4].
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